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IN THIS ISSUE 


Many people all over the world have expressed their gratitude for 
the way in which Frithjof Schuon’s Understanding Islam (1972 and 
later editions) has initiated them to this tradition. Schuon is the 
author of numerous articles and books in French and English, the 
latter including Dimensions of Islam, Sufism s Veil and Quintessence, 
From the Divine to the Human, Light on the Ancient Worlds, Logic 
and Transcendence, The Transcendent Unity of Religions and, most 
recently, Christianity/ Islam (1985). We are grateful for the privilege 
of publishing in this issue a short article from his hand, “The 
Irrefutable Religion,” a reflection on [slam and Christianity in their 
interrelationship. The article will be included in a forthcoming 
collection of essays by him, Approaches to the Phenomenon of 
Religion (World Wisdom Books; planned for 1986). 

The combined July-October issue gives us the opportunity to 
publish in full an extremely interesting and carefully researched 
article by Dr. Rosalind W. Gwynne, Assistant Professor, Asian 
Studies Committee, The Department of Religious Studies, University 
of Tennessee, Knoxville, Tennessee. The story of the three 
brothers—one a believer, one an unbeliever, and one who died 
young—and their fates in the Hereafter appears again and again in 
kalam literature. Dr. Gwynne examines and compares ten versions 
of nine authors, ranging in time from al-Baghdádi (d. А.Н. 429) to 
Táshkopruzadeh (d. А.Н. 960), and reaches the conclusion that "the 
story of the three brothers began as a theological dilemma in the 
form of a hypothetical debate” and that it was al-Razi who linked it 
with the names of al-Jubbà'i and al-Ash'ari "and otherwise 
dramatized the story as an actual incident." 

Syed Farid Alatas, research assistant at Johns Hopkins University 
in Baltimore, Maryland, contributes to this issue some "Notes on 
Various Theories regarding the Islamization of the Malay Archi- 
pelago." He focuses attention on the issue of the time lapse between 
the arrival of the first Muslims in this region in the ninth century 
and the beginning of the process of a wide-spread Islamization in the 
thirteenth century, and stresses the importance of the role Sufism 
played in this process. In surveying the work of several authors he 
accounts for his own dependency on, in particular, Fatimi, Johns, 
S.H. Alatas, and al-Attas. 
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THE IRREFUTABLE RELIGION 


Again and always the confrontation Christianity-Islam; but it is an important 
problem, and we do not think that we have to apologize for returning to it once 
more. 

In the face of Christianity, the argument of Islam 1s fundamentally—and more 
or less implicitly—the follawing. When a man knows that God is God—that He 
is the Supreme Reality and the Sovereign Good—and when this man stands 
before God with a pure heart, then he lacks nothing as regards the essential and 
the decisive; he is kanif, “pure,” and fulfills the conditions required by truth and 
salvation. Consequently, let no one claim that this is insufficient and that man 
still has need of this or that; for our man stands on firm ground, no one can 
validly contest his double certitude: that of God and that of salvation. 

It could be argued, however, that Islam also has its particular dogmas and its 
numerous prescriptions; this is true, but these elements are based upon the 
elementary conditions that we have just set forth; it is from them that these 
elements draw the reason for their existence.’ They do not constitute the 
essential, although the Law must prescribe them for Muslim humanity as if they 
did constitute it, otherwise the essential itself would become lost. 

Thus, every time man stands before God wholeheartedly—that is, “poor” and 
without being puffed up—he stands on the ground of absolute certitude, the 
certitude of his conditional salvation as well as of God. And that 1s why God has 
given us the gift of this supernatural key that is prayer: in order that we might 
stand before Him, as in the primordial state, and as “always and everywhere"; or 
as in Eternity. 


We have said: “when man stands before God wholeheartedly.” This implicitly 
demands that man be bonae voluntatis: this means, not that he never have sinned, 
but that he live always with the intention of doing what brings him closer to God 
while abstaining from what takes him away from God, and that he manifest this 
intention by his behavior; otherwise, precisely, he could not stand before God 
wholeheartedly. 

All this 15 linked to the “faith which saves.” Faith does not demand that man 
earn his salvation through given works; it demands prayer and, as a sort of 


! Which makes us think of this opinion of the Shaykh al~“ Alawi: all the prescriptions of the religion 
have as their motive the remembrance of God and nothing else 
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prolongation of prayer, the accomplishment of one’s duty, by abstention as well 
as action. This accomplishment, whether habitual or imposed by particular 
circumstances, becomes sanctified by the pre-eminent work, the first of them ail, 
prayer; and it thus participates, more or less indirectly according to its nature, in 
the liberating alchemy of which prayer is the chief support. 


" 


In Islam and in most of the other religions, the Message is everything; in 
Christianity—and 1n a certain fashion also in Buddhism—it is on the contrary 
the Messenger who has priority. The great Christian argument is in effect the fact 
that God Himself has come; it is this argument that 1s meant to make 
Christianity at once unique and irrefutable; from the Christian standpoint, all 
the other Messengers seem to have been surpassed and “outclassed,” and along 
with them their Messages. We have pointed out above that Islam remains 
inaccessible to this argument, by basing itself on the intrinsic truth—and the 
rights—of the spiritual archetypes. 

If in Christianity the Messenger is all, if consequently his radiance has priority 
over the universal evidences of which we have spoken, this is, in the final 
analysis, because this perspective pertains to the mystery of immanence rather 
than that of transcendence— without for that reason being able to altogether 
overlook the latter—whereas in Islam transcendence has priority in exoterism, 
while immanence has priority in esoterism. The Christian opening towards 
universality is not on the side of the transcendence of God, but on the side of the 
immanence of the Word: the entire Christian phenomenon is universalized by its 
interiorization, which is to say that Christ is the Word in us, that very Intellect 
which, according to Meister Eckhart, is “uncreated and uncreatable"; Christianity 
projects this mystery of immanence into the dimension of transcendence, whence 
the concept of the Trinity which Islam, jealous guardian of transcendentism, 
rejects vigorously. Be that as it may, if the irrefutability of Islam lies in the 
evidence founded upon the transcendent dimension of God, the irrefutability of 
Christianity is based on the immanent dimension, and it is in this metaphysical 
interpretation that the Christic phenomenon rejoins universal realities and in 
consequence the absolutely irrefutable truths. 

In the Christian ирауа,? the evidence is “existential” rather than “intellectual”: 
the proof of this is, not only the accentuation of the element *phenomenon"— 
namely, the “personal coming" of God— but also and by way of consequence, 
the eucharistic mode; Christ is the “Ше” and he makes live, and one “consumes” 


2 Let us recall that in Buddhist terminology an upaya is a “celestial stratagem” meant to save us 
from the world of suffering, and which can vary according to the needs of men; its "truth" 18 not 
literal, ıt is primarily practical or efficient. 


AL-JUBBA’I, AL-ASH‘ARI AND THE THREE BROTHERS: 
THE USES OF FICTION 


Of all the recurring anecdotes in the literature of kalam, none is found more 
often than the dilemma of the three brothers—one a believer, one an unbeliever, 
and one who died young—and how the Mu'tazilite theologians were to reconcile 
the inequality of the fates earned by the three in the Hereafter, resulting from a 
manifestly unequal opportunity for belief in this world, with the Mu‘tazilite 
doctrine of divine justice and the divine attribute of knowledge. 

Most students of kalàm know this story as an incident from the life of Abu 
'l-Hasan ‘Ali b. Isma‘il al-Ash'ari (d. 324/935-936), in which he is said to have 
put the dilemma in the form of a series of questions to his longtime teacher Abü 
‘АН Muhammad b. ‘Abd al-Wahhab al-Jubba’l, the Mu'tazilite theologian (d. 
303/916). Abu “АП, unable to resolve the dilemma without abandoning the 
Mu‘ tazilite tenet of divine justice, was said to have been reduced to silence. Some 
versions of the story give this as the incident that caused al-Ash'ari to abandon 
Mu'tazilisn for Sunni-Jama‘i Islam; some present it as а trick played by al- 
Ash‘ari on Abu ‘Ali after the rupture to demonstrate the Mu'tazilis' inability to 
reconcile the principles of divine omniscience, omnipotence, and justice, and to 
do so in a way that humiliated Abu ‘Ali publicly. Most versions tie the story 
specifically to the doctrine of al-aslah, God's obligation to act according to the 
best interests of the believers lest He abandon His status as a just God. There is 
evidence, however, that Abu ‘Ali did not adhere to the principle of al-aslah, that 
he in fact wrote a book against it; and the idea itself is usually associated with 
the Mu'tazila of Baghdad and not those of Basra. All authors who quote the 
story preface or follow it with explanatory remarks or insert such remarks into 
the body of the story, but not all do so to the same end, except insofar as all are 
using it to refute Mu'tazilism. No Mu'tazili source that I have yet discovered 
mentions the supposed incident at all. 

It is the thesis of this article that the story originated as a kalam dilemma of 
the usual hypothetical, question-and-answer format, with no claim to represent 
an actual historical incident; that the original point of the dilemma was to show 
the (Baghdadi) Mu‘tazilis’ inability to defend their doctrine of al-aslah but that 
the story lent itself to reinterpretation by numerous authors in the light of several 
points of theological and political dispute; and that it was Fakhr al-Din al-Rázi 
who put the names of al-Jubba'i and al-Ash'ari to the characters in the debate, 
which never afterward was reported as anything other than the account of an 
actual event. 

Ten versions of the story will be considered in this article. They are, in 
chronological order: 


‘Abd al-Qahir al-Baghdadi (а. 429] 1037-1038), Kitab Usul al-Din! 


! “Abd al-Qiühir al-Baghd&di, Kitab 001 al-Din (Istanbul, 1348/1928; repr. Baghdad, Muthannd, 
1963), pp. 151-52. 
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Abu Hamid al-Ghazali (d. 505/1111), уа Лит al-Din? 

Fakhr al-Din al-Razi (d. 606/1209), al-Tafsir al-Kabir? 

Ibn Khallikan (d. 681/1282), Wafayat al-A‘ yan (two versions) * 

* Adud al-Din а1-1 (d. 756/1355), see al-Sharif al-Jurjáni 

Tay al-Din al-Subki (d. 771/1370), Tabaqat al-Shafr iyya al-Kubra? 
Sa'd al-Din al-Taftazáni (d. 722/1389), Sharh al“ Aqa id al- Nasafiyya*? 
Al-Sharif al-Jurjáni (d. 816/1413), Sharh al-Mawagif fi ‘Пт al-Kalàm' 
Tashkopruzádeh (d. 968/1561), Miftah al-Sa ada? 


Each author's version(s) will be examined for content, wording, bias, point of 
issue, relation to the previous version(s), and any other salient features. Each is 
translated in full, with the exception of that of Ibn Khallikàn, which is easily 
available in de Slane's translation. After analysis of the individual versions, the 
prominent features of all will be presented in tabular form and overall 
conclusions drawn. 


I. ‘Abd al-Qahir al- Baghdadi 


Scholars have noted the comparatively late date of the sources containing the 
story of Abu ‘АЙ al-Jubbà'i, al-Ash'ari, and the three brothers? What is less 
known 15 that there exist at least two earlier versions of the story neither of 
which associates it with any recognizable characters; furthermore, both of the 
earlier authors are Ash‘arites, as indeed are almost all of the sources, early and 
late. The earlier of the two, Abu Mansur ‘Abd al-Qàhir b. Tahir al-Baghdadi, 
does not use the story in his heresiography, Kitab al-Farq Bayn al-Firaq, even 
while he is recording such quibbles as al-Ash‘ari’s (false) claim to have forced an 
admission from Abu “АП that God, by doing what man wants, is obedient 
(пит) to man,'? and that it is God who is the impregnator (muhbil) of women. 


2 Abu Hamid al-Ghazili, /hya'* (Лит al-Din (Cairo, 1387/1967), I, 153. 

3 Fakhr al-Din al-Ràzi, Al-Tafsir al-Kabir ("Mafatih al-Ghayb”) (Cairo, 1357/1938), XIII, 
185-86. 

4 [bn Khallikàn, Wafayat al-A'yàn, ed. I. ‘Abbas (Веги, n d.), IV, 267-68; Ibn Khallikan's 
Biographical Dictionary, tr B. Mac Guckm de Slane (Paris, 1847-1871; repr New York, 1961), П, 
669-70 

5 Тај al-Din al-Subki, Tabaqat al-Shaff tyya al-Kubra (Cairo, 1384/1965), Ш, 356. 

$ Sa‘d al-Din al-Taftazanl, Sharh al“ Aga id al- Nasafiyya (Cairo, 1329/2911, repr. 1397/1976-1977), 
I, 20-21 

? * Ali b. М, al-Sharif al-Jurjant, Sharh al-Mawaqi fi ° Im al-Kalam. al-Mawgif al-Khámis fi 1- 
llahiyyat, ed А. al-Mahdi (Cairo, 1977), р. 325 

* Ahmad b. Mustafa Tashkopruzideh, Miftah al-Sd ada (Cairo, 1968), II, 165-66 

? See, for example my unpublished dissertation, “The Tafsir of Abu “АШ al-Jubba'l. First Steps 
Toward a Reconstruction" (University Microfilms, 1982), pp. 37-41, and W. Montgomery Watt, The 
Formative Period of Islamic Thought (Edinburgh: Edinburgh University Press, 1973), р 370, п 115 
and references therein, 

1? * Abd al-Q&hir al-Baghdüdi, Kitab al- Farq bayn al-Firaq, ed M M. ‘Abd al-Hamld (Cairo, па), 
p 183 

H Тыа, pp. 183-84. 
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Instead, al-Baghdadi uses the story in his book of dogmatics, Kitab Usul al-Din, 
in the sixth asl, “Concerning the Elucidation of the Justice and Wisdom of the 
Creator”: 

Thirteenth Question: Concerning the Possibility of 

God’s Causing to Die One Who He Knows Is 

a Believer, or Not So Causing Him 


Our colleagues have considered it possible that God could cause to die one 
who He knows would come to believe or increase in obedience if He were 
to allow him to remain alive. The Karramites and a sect of the Qadarites 
have considered His keeping them alive to be obligatory (awjaba). This 
necessitates from them the belief that [God] has departed from wisdom by 
allowing the unbelievers to remain alive until such time as they shall 
disbelieve; because if God caused them to die young before the maturation 
of their intellects, they would not reflect and [so] would not [by doing 
wrong] deserve punishment. And to those from among the Qadarites who 
advance the doctrine of al-aslah [sc. that God is obligated to do what 15 
best for His servants], we say, “Tell us about three children created in one 
womb. One of them dies a child, and the other two grow up. One of those 
two disbelieves and the other believes. What is the status of each one in the 
Hereafter?” To whoever says that the one who disbelieved will be kept 
forever in the Fire and that the other two will be in Heaven, although the 
station of the one who believed will be higher than that of the one who died 
a child, it will be said, “And what if the one who died a child asks God for 
a status similar to that of his brother who believed? How will God answer 
him?” If he says, “God’s answer will be, ‘Your brother gained high position 
by his act[s], and you have no act [to your credit], ” it will be said, “Then 
(the child) will say, ‘Why did You not keep me alive so that I could do 
what he did? What will His answer be?" If he says, “ ‘Causing you to die a 
child was better (aslah) for you, because if I had kept you alive you would 
have disbelieved,’” we say, “If that is a valid excuse, then the one of them 
who disbelieved after growing up will say, “Oh Lord, if You caused my 
brother to die a child because You knew that if You had kept him alive he 
would have disbelieved, why did You not cause me to die, knowing that I 
would disbelieve after I grew up?” Thus one who holds the doctrine of 
al-aslah is forced to admit that his Lord is precluded from answering this 
petitioner. May God be far exalted above that! 


To the reader accustomed to the Jubb4i-Ash‘ari version of the problem, what 
is most striking about this early (before 429/ 1036-1038) rendering is that neither 
theologian is mentioned at all. Considering that the Ash‘arite al-Baghdàdi does 
not disdain to transmit the ти and muhbil topoi—minor semantic triumphs 
and spurious ones at that!*we may assume that he would have made much 


2 See al-Qadi ‘Abd al-Jabbár, al-Mughni, various eds (Cairo, 1380-1389/1960-1969), VI/2, 
231-32, where Abi ‘АН explains the difference between the linguistic convention requiring anyone 
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more of such major public victory of al-Ash‘ari over al-Jubba'i if he had known 
it, as we may assume that he would have known it if it had in fact taken place. 
That he could have known the outlines of the incident without knowing the 
characters is inadmissible. 

Al-Baghdádi, however, has not alleged that any such incident ever took place. 
What we have here is a kalam argument of the usual hypothetical type: *If they 
say x, then we say y," or "To whoever says m, it is said n; if he then says p, it is 
said to him q." Speaking as an Ash'arite, he of course lays claim for himself and 
his companions to this telling blow against those Mu'tazilites (Qadariyya) who 
hold the doctrine of al-aslah; but he makes neither the mistake of imputing this 
doctrine to all Mu‘tazilites nor that of identifying the doctrine exclusively with 
the Mu‘tazilites of Baghdad. Full discussion of the question of al-aslah is beyond 
the scope of this article; Martin McDermott has explained the problem and 
attempts at a solution in The Theology of al-Shaykh al-Mufid.? The point of 
this version of the story is, of course, that upholders of the doctrine could not 
answer the objections of their opponents, real or imaginary. Only two points of 
fact need to be brought out here. The first is that it was apparently the Basri Abu 
'l-Hudhayl al-‘Allaf who originated the doctrine!*; the second is that al-Jubba"i 
wrote a book against it," which was answered in turn by the Baghdadi 
Mu*'tazilite Abu 'l-Qasim al-Balkhi.! In sum, we may say that there is nothing at 
all in al-Baghdadi that explicitly or implicitly connects the story of the three 
brothers with either Abu ‘АГ al-Jubba'i or al-Ash'ari. 


II. Abu Hamid al-Ghazali 


The next oldest version of the story of the three brothers is that of the 
Ash'arite al-Ghazali. Here is the relevant passage from Ihya ‘ Ulum al-Din, book 
two, rukn three, as/ seven, а/- Кіѕаіа al-Qudsiyya fi Qawd' id al“ Aqa' id, a book 
which al-Ghazáli considered an independent treatise: 


The seventh principle 1s that He, may He be exalted, does with His servants 
as He wishes, and He is not obliged to take al-aslah [the best interest of 


who does the wish of another to be called ты to him and the false implication that the one who 
obeys is inferior in rank to the one who ts obeyed. As for the muhbil topos, in which al-Ash'ari 
claims to have forced Abi ‘Ali to have admitted that it was God Who was the impregnator of women 
(Magalai al-islamiyin, ed. H. Ritter [Wiesbaden Е Steiner, 1963], р 531), this is absolutely 
inconsistent with the Mu‘tazilite view of human will and action. If anything, it ts a point which the 
Mu'tazila could have scored off the determinists and probably did See the passage below on Ibn 
* As&kur for more Ash'arite canards against al-Jubbá'i. 

З Martin J. McDermott, The Theology of al-Shaykh al-Mufid [Recherches publices sous la 
direction de l'Institut de Lettres Orientales de Beyrouth; Nouvelle Serie A. Langüe arabe et pensee 
islamique, Tome 10, Persian Studies Series No 9] (Beirut, 1978), pp. 71-82 

M [bid., р 71, quoting al-Ash'art, Maqalat, р. 249 

13 Al-Qadi “Abd al-Jabbar, ai-Mughni, XIV, 45. 

16 Johann Fuck, “Neue Matenalen zum Fihnst,” ZDMG, ХС (1936), 305 

U Al-Ghazali, Jhya’ I, 142. 
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human beings]? into account for [the benefit of] His servants for the 
reason that we have mentioned, namely, that nothing is obligatory upon 
Him; rather, the principle of obligation has no meaning with regard to 
Him, for “He is not asked about what He does; it is they who are asked” 
[S. 21:23]. I wonder how He will answer the Mu'tazili in his statement that 
al-aslah is obligatory upon Him, hypothesizing a debate in the Hereafter 
between a youth and a mature man, both of whom died Muslims; and God 
elevates the degree[s] of the adult and prefers him to the youth, because he 
wore himself out in faith and acts of obedience after reaching adulthood. 
According to Mu‘tazili, that is obligatory upon him. And if the youth says, 
“Oh, Lord, why did You raise his rank over mine?,” God will say, “Because 
he became an adult and exercised his judgment (ijtahada) in acts of 
obedience.” So [the boy] will say, “You caused me to die young, while you 
should have prolonged my life so that I could grow up and exercise my 
judgment. You have deviated from justice in bestowing upon him the 
unearned grace (tafaddul) of long life and not upon me. Why did You 
prefer him to me?” Then God Almighty will say, “Because I knew that if 
you grew up you would have been a polytheist or a sinner, so it was better 
for you to die in your youth"—this is the Mut‘tazili’s excuse for God 
Almighty—and thereupon the unbelievers will call out from the lowest 
levels of Hellfire and say, “Oh Lord, did you not know that we would take 
other gods? Why did You not cause us to die young? We would have been 
content with something lower than the position of the Muslim youth!” 
How can that be answered? Is anything at all obligatory here except to be 
certain that divine matters, because of their lofty status (jalal) are too 
exalted to be weighed in the balance of the “People of Justice?””” 


This is the same dilemma, to be sure, but in quite a different form. No longer a 
hypothetical kalàm debate, the entire story has been given a scenario in the 
Hereafter and the dialogue presented as an unseemly wrangle over status in 
Heaven. God, as the Mu'tazilites conceive Him, 15 shown submitting Himself to 
the questions of a youth and unable to extricate Himself from the dilemma 
because of the feebleness of the excuse with which the Mut‘tazilites have provided 
Him. Such an imputation certainly casts the Mu'tazilites in a bad light, but the 
changes in scene and in the initiator of the debate have created problems of logic 
and continuity. When the Ash'arite al-Baghdádi is questioning a Mu'tazili about 
his doctrine of al-aslah, the initiative is with him and the Mu'tazili is silenced; 
however, when a Mu*'tazili is shown hypothesizing the heavenly squabble, with 
what can only be a Mu'tazilite youth taking the initiative in plying God with 
questions and receiving no satisfaction, there is no profit for the Mu'tazili in 
raising the question in the first place. The point is that the Mu'tazilites always 
lose this argument; when they are shown starting it as well, it loses its raison 
détre. 


" The original has a/-as/, but the context requires al-asiah. 
9 Al-Ghaz&li, /hyd I, 153 
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Another version of the story can be found in al-Ghazali’s much earlier work 
on Кайт, Kitab al-Iqtisad fi T-Ftiqad.? It resembles al-Baghdádi's version in 
that the characters are three, but differs in that they are not said to be brothers. 
The scene has shifted to Heaven, but the working still reflects the hypothetical 
character of the debate. The principle of divine justice as understood by the 
Mu'tazila is first mentioned, then shown to lead to three different fates in the 
observance, and to fail in the breach to provide equal opportunity for salvation. 
Al-Ghazáli is using this first version simply to disprove the doctrine of al-aslah 
and to affirm God's absolute freedom from limitations. 

The characters in al-Ghazali's second version are neither three in number пог 
brothers. To the theological aims of disproving al-aslah and limitation on the 
Divine Will al-Ghazali has added another, more polemical in character: to show 
that the impiety of the Mu‘tazila leads them to dare to question God. To set up a 
false scenario and then blame the Mu'tazila for the words imputed to them is to 
commit the logical fallacy of the "straw man." Al-Ghazaáli's logic yields to his 
determination to saddle the Mu'tazila with the twin opprobria of daring to 
debate God and of losing the debate. 

An interesting dramatic effect is al-Ghazál''s use of the physical layout of 
Heaven and Hell as understood by most Muslims. People after death will be 
arranged in ranks and will see God, and those in Hell will have their torments 
increased by being conscious of the divine reward of the believers and the 
innocent; those in Hell will be able to speak with those in Heaven, and the two 
will hear each other (S. 7:44-50). 

No Mu'tazili, however, would have hypothesized the scene in such a manner. 
As part of their doctrine of tanzih, the Mu‘tazila denied that God could be seen, 
or that He had ever spoken to anyone but Moses?! What distinguished the 
afterlife from this life was that the believer knew God necessarily and not by 
inference. In the presence of certain knowledge, no such questioning of God 
would be necessary, let alone proper. 


ПІ. Ibn ° Asakir 


The most important piece of negative evidence we have for the story's lack of 
authenticity comes from Ibn “Аѕакігѕ Tabyin Kadhb al-Muftari fi mà Nusiba ila 
al-Imàm Abi 'l-Hasan al-Ash‘ari, a piece of Ash‘arite propaganda? which, while 
containing no fewer than six different stories of al-Ash‘ari’s conversion from 
Mu‘tazilism, mentions nothing of the supposed incident of the three brothers. If 
it is unlikely that al-Baghdádi would have omitted such an effective piece of 
anti-Mu'tazilite propaganda, it is impossible that Ibn ‘Asakir should have done 


7? Al|-GhazAli, El Justo Medio en la Creencia, tr. M. Asin Palacios (Madrid: Talleres de d. E. 
Maestre, 1929), pp 278-79. 

?! ° Abd al-Jabbar, al-Mughni, IV (“Ru'yat al- Bari"), 150 

22 Tbid., 219-20 

2 See George Makdisr's “Ash‘arl and the Ash'arites in Islamic Religious History, I," S7, XVII 
(1962), 52-57 
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so, especially in light of other anti-Jubbà'i untruths which he seems to have both 
repeated and perpetrated. Two falsehoods that he may have taken from ai- 
Аѕһагї himself are in his quotation from the introduction (Алира) to al- 
Ash'ari's lost Tafsir, which al-Ash'ari is said to have written in answer to the 
tafsirs of Abū ‘Ali al-Jubbá'i and Abii 'l-Qàsim al-Balkhi.?* The first accusation 
is that Abu ‘Ali did not know Arabic; the second is that he did not rely upon any 
previous mufassirin. As I have shown elsewhere, neither charge has апу merit. 
Suffice it to say here that Abü' Als philological explanations were upheld by a 
number of grammarians, the most famous being Abu ‘АП al-Fáàrisi 
(d. 377/987); and that he like any other mufassir relied upon his predecessors, 
including al-Hasan al-Basrij Abu 'l-Hudhayl al-Allàf, and Abu Bakr al- 
Asamm.”’ It does appear that Abu ‘Ali possessed a certain pomposity of manner 
and a propensity to silence his interlocutors**; it may well have been difficult for 
him psychologically to acknowledge any intellectual debt. | 

Ibn ‘Азают seems to have originated the false charge that al-Jubbai was 
unskilled in the art of dialectic and so asked his pupil al-Ash'ari to substitute for 
him in the question-and-answer sessions that were a form of public entertainment: 


Al-Ash'ari was the disciple of al-Jubbáà'i under whom he studied and from 
whom he acquired learning, never leaving him for forty years. He was a 
master of reasoning in the assemblies and boldly attacked opponents. But 
he was not a writer. Whenever he took the pen in his hand he produced 
either nothing, or a kalam that was disagreeable. On the other hand, Abu 
“Ali al-Jubbà'i was a master of composition and writing who never had any 
difficulty in expressing copiously whatever he wanted to say; but he was an 
indifferent disputant 1n the assemblies. So when the necessity of attending 
the assemblies weighed heavy upon him he used to send al-Ash‘ari as his 
representative. That went on for a long time. One day al-Ash‘ari was 
representing al-Jubbàa'i in an assembly when another disputed with him and 
overcame him in the dispute. A companion of al-Ash‘ari, one of the 
common people, started sprinkling almonds and sweetmeats on him. But 
al-Ash'ari said to him: *I have done nothing. My opponent has triumphed 
over me and explained the argument and reduced me to silence. He is more 
deserving of your favor than I am." After that incident he manifested 
repentance and changed his belief.?° 


We shall have occasion to return to this version of al-Ash‘ari’s conversion 
from Mu'tazilism—one of six given by Ibn *Asakir—and to other versions tying 


^ Ibn *Asákir, Tabyin Kadhb al-Muftari (Damascus, 1347/1929), p. 138. 

25 Gwynne, “Tafsir,” pp 34-37. 

26 See, for example, Isma] Pasha, Hadiyyat al Arifin (Istanbul, 1951), 1, col 272. 

?' Gwynne, “Tafsir,” pp 36-37. 

2 Al-musku See al-Qadi ‘Abd al-Jabbar, Fagl al-F zal, ed Е. Sayyid (Tunis, 1974), р 289. 

29 Ibn *Asákir, Tabyin, quoted т В McCarthy, The Theology of al-Ash‘ ari (Beirut, 1953), pp 
155-56 
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the conversion to the three brothers story. As for the charge of Abu ‘Als 
weakness in public debate, it is unquestionably false. In fact, Abü ‘АН was 
famous as a controversialist. His public debut occurred when, as a "white-faced 
youth,” he stepped forward to initiate the questioning of one Saqr, a 
“determinist” theologian, when Saqr’s original opponent failed to appear for a 
planned debate. As the Qadi ‘Abd al-Jabbar tells it, Abu ‘АП silenced the 
determinist in quite a short exchange, whereupon Saqr's supporters began to 
praise him, to his embarrassment. He said, “We are disgraced. This boy is 
playing with us, and these people are praising ше.” The Qadi also tells us how 
Abu “АП would attend the assemblies in his teacher al-Shahhàm's absence; 
memorizing everything that was said, he would recount it to al-Shahham, who 
would clarify and expand upon it for his pupil if necessary.?! 

To be sure, the Qàdi is a friendly source, as are most sources that contain 
anything of value about the Mu'tazila, but Abu *Ali's skill at dialectic is very 
often mentioned even in brief biographies." As we shall see, not even all 
Ash'arite sources repeat the charge against Abu “АН; al-Razi, for example, not 
only praises Abu ‘Ali’s ability but shows him to be a worthy opponent, as he had 
to be if a defeat of him by al-Ash'ari were to mean anything at all. What is most 
curious about Ibn *Asákir's account is how it cites to al-Ash'ari's credit incidents 
that echo incidents in al-Jubbai’s life. The question of why a pupil should 
substitute for his teacher certainly has more than one answer: in Abu “АЈ case, 
it appears to have been one of al-Shahham’s teaching techniques, and for Abu 
* Ali to ask his own pupil to do the same certainly seems to indicate pedagogical 
ends rather than weakness in his own subject. Likewise the incident of public 
humiliation, certainly a common occurrence in the lives of most mutakallimin, is 
show in al-Ash'ari's case to have led to his rejoining Sunni-Jamà'i Islam and 
thus must ultimately be counted to his credit. Abu * Ali is the victor in the Saqr- 
episode; and no incident of public defeat in his life has been transmitted by any 
source, except for the story of the three brothers. Ibn ‘Asakir does not mention 
the three brothers, but he combines the themes of public disgrace and 
substitution for the teacher in a frontal assault upon Abu ‘А5 well-established 
reputation as a dialectician. 


IV. Fakhr al-Din al-Razi 


It was the great Fakhr al-Din al-Ràzi who first combined the elements of 
theology, biography, and propaganda in the story of Abu “АЈ, al-Ash'ari, and 
the three brothers, giving it the form in which all subsequent generations—with 
the exception of Ibn Khallikàn—were to know it. Al-Ràzi is the most 
understudied of all theologians and his giant tafsir the most underused of all 
major sources. No adequate account exists of his contributions to the field or of 


0 “Abd al-Jabbár, Fadl, p. 287 
м Ibid., р. 287 
32 See, for example, Ibn Taghri Bird}, а Nujum al-Zahira (Cairo, 1963-1972), Ш, 189. 
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the books attributed to him; even his death remains a mystery, for he is said to 
have been poisoned by his Karrimite enemies.” He was an Ash‘arite and а 
formidable controversialis?* who took particular delight in debating with 
Mu'tazilites, then enjoying a resurgence of influence in the areas of Khwarizm 
and Transoxiana; from this milieu arose al-Zamakhshari, at whom al-Razi 
directed arguments in his al-Tafsir al-Kabir. In person, al-Razi has been 
described as a dextrous mutakallim who pitilessly exploited the least slip of his 
opponent to win his debate.? So unpalatable were his victories that he was on 
more than one occasion run out of the town that had seen him defeat the local 
shaykhs.?* But for all his joy of doing battle with the Mu‘tazilites, he was heavily 
influenced by them and perhaps for this reason sought to distance himself from 
them in both deed and word. Abu “АП al-Jubba7’s lost hundred-volume tafsir 
was one of al-Ràzi's principal sources. He was capable of great fidelity in 
quotation" and freely acknowledged his intellectual debt to Abu “Ай on many 
occasions, disagreeing with him over the Mu'tazilite usu] while praising the 
acuteness of his intellect and the strength of his arguments'*; hence the reader 15 
not prepared to spot even a Muftazilite argument appropriated without 
attribution,” let alone a complete fabrication. Al-Rázi's story of the three 
brothers is in the latter class: it 1s his greatest excursion into fiction. 


The third aspect in the report of this controversy [ie., between the 
Mu'tazilites and God] is what has been related (ma ruwiya) [concerning] 
the fact that, when al-Ash'ari left the majlis of his teacher Abu ‘АН 
al-Jubbà'i, and abandoned his teaching, and his opposition to [Abu *Ali's] 
doctrines intensified, the ill-feeling between the two became very great. So 
it happened that one day al-Jubbà'i was holding a preaching session (majlis 
al-tadhkir) and a world of people were present, Shaykh Abu al-Hasan 
went to that session and sat away to one side, hidden from al-Jubba't. Then 
he said to one of the old women who were present there, “РИ dictate a 
question to you and you say it to this shaykh. Say to him, “I had three 
sons; one was the ultimate in piety and asceticism, the second was the 
ultimate in unbelief and sinfulness, and the third was a boy who never 


33 GC Anawáti, “Fakhr al-Din al-RAzi," E L, new ed., II, 751-55 
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attained maturity, and thus they died. So tell me about their conditions, oh 
Shaykh.” So al-Jubba7i said, “As for the ascetic, he is in the highest ranks 
of heaven, and as for the unbeliever, he is in the lowest levels of hell, and as 
for the boy, he is saved.” [Al-Ash'ari] said, “Say to him, ‘If the boy wanted 
to ascend to those high ranks where his ascetic brother is, could he do it?” 
And al-Jubba'i said, “Мо, because God would say to him, ‘He attained 
those high ranks only because he wore himself out in knowledge and 
works, and that is not the case with you.’” So Abt 1-Назап said, “Say to 
him, ‘What if the boy thereupon said, “Oh Lord of the Worlds, the sin 
(dhanb) is not mine, because You caused me to die before I became a man; 
and if you had left me [alive], perhaps I would have outstripped my ascetic 
brother in asceticism and piety.” So al-Jubba’ said, “God would say to 
him, ‘I knew that íf you had lived you would have been evil and an 
unbeliever and would have deserved to go to hell. So before you reached 
that state, I took account of your interest and caused you to die so that you 
would be safe from punishment.’” Then Abu ’l-Hasan said, "Say to him, 
‘And what if the unbelieving, sinful brother raised up his head from the 
lowest level of the fire and said, “Oh Lord of the Worlds, and wisest of the 
judges, and most merciful of the merciful: as You knew that that little 
brother would disbelieve if he grew up, You knew it of me, so why did You 
take account of his interest and not of mine?”’” The source said, “And 
when the discussion reached this point, al-Jubba'i was silent. And when he 
looked around, he saw Abu 1-Назап and knew that the question was from 
him and not from the old woman." *? 


Al-Razi exhibits great skill as a dramatist in this rendering of the story, in 
plot, stage-setting, and casting. He has chosen the three-brothers format used by 
al-Baghdadi over al-Ghazali's dramatis personae of a youth, an unrelated adult 
man, and a chorus of infidels in Hell. We may assume that he saw in it not only 
the aesthetics of the triad but also a clearer illustration of the problem, equal 
opportunity—or the lack of it—to achieve Heaven. Three parties are the 
minimum necessary for the dilemma to be truly a dilemma: the fate of the pious 
brother is the standard against which the unequal fates of the other two are to be 
contrasted. In al-Ghazáli's format, the third role is played by the hosts of Hell, 
not by a single person, but their function in the dilemma is the same. Al-R4zi has 
also given the role of questioner back to the adversary of the Mu'tazilite, where 
it must be for the story to make its point. But just what is the point in al-Ràzi's 
version of the story? He never uses the work al-aslah, or even aslah. То be sure, 
the Mu'tazilites are shown defending God's provision for the interest of His 
creatures and falling into the usual trap; but the passage occurs in a series of 
arguments meant to prove that the Mu'tazila are opponents of God, because 
they dare to argue with Him and attempt to confine Him to their limited notions 
of divinity and godhead. Nowhere in al-Ráàzi's rendition, however, 1s there the 
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sort of heavenly third-degree that al-Ghazali imputes to the Mu‘tazila; there is 
only an old woman repeating questions fed to her by al-Ash‘ari. No argument in 
Heaven is alleged to have taken place. The questions are all hypothetical. The 
Mu'tazila are still trying to square the theological circle with the notions of free 
will, predestination, divine justice, and divine omniscience; but they are doing so 
in this world. It must have been with al-Ghazili's version of the story in mind 
that al-RAzi accused them of daring to question God, since they do not do so in 
his own version. 

The setting and cast of this little drama are unforgettable. Anyone who has 
seen so much as a picture of a mosque with its teaching-circles can visualize the 
venerable shaykh surrounded by his disciples and interested spectators, while the 
longtime and now renegade student skulks about the periphery bent upon the 
only proper revenge—public humilitation of his erstwhile master. The principals 
required no introduction to the reading public, but an immediate confrontation 
would have lacked dramatic tension, hence the device of the old woman coached 
with questions to trap the master. This bit of verisimilitude clearly displays al- 
Ràzis genius. We have seen that the common people attended such assemblies 
by way of entertainment, rooting for their favorites like fans at a ball game. We 
have also seen that, though entertained, they were by no means always capable 
of following the argument or even of understanding who had won, and they 
sometimes would embarrass their champion further by praising him when in fact 
he had lost. This very thing is said by Ibn *Asàkir to have happened to al-Ash'ari 
himself and indeed is the sort of incident, if not the very one, that Richard 
McCarthy considers most likely to have precipitated his conversion.*! Al-R4zi’s 
fictionalizing of an episode from al-Ash'ari's life to create a story unflattering to 
al-Jubba'i is of a piece with Ibn ‘Asakir’s charge that al-Jubba’1 was a weak 
disputant: both are examples of the Big Lie beloved of propagandists. To his 
credit, al-Rázi did not denigrate Abu ‘Als skill at dialectic. Neither he nor al- 
Ash'ari would have gained any credit thereby. 

Is there any positive evidence to support the historicity of this debate? The 
formal break between al-Ash‘ari and Abu ‘Ali occurred about three years before 
the latter’s death in 303/916, or around the year 300/912-913,*? a date which, 
perhaps coincidentally, gave al-Ash'ari some claim to the title of mujaddid al-din 
of the third Islamic century." We have seen that al-Ash‘ari’s period of 
discipleship lasted a very long time, if not the “forty years” conventionally cited 





*! McCarthy, Theology, p. 156, п 26 
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by Ibn “Asakir.** Biographers found it marvelously piquant that a student should 
break with his teacher and then write books against him and debate with him; 
even very short notices often contain this information. The debates between the 
two were recorded under the title of al-Husayniyyat, at least one of which 
revolved around the topic of whether Abu ‘Ali considered God obedient to man 
(muti) if He did what man desired? and another of which had to do with the 
breaking of oaths containing the phrase im shd’ Allah. Our source for this 
rather meager information is once again ‘Abd al-Qahir al-Baghdàdi, whose 
version of the three-brothers story, as has been shown, is presented as a 
hypothetical argument unconnected to any historical figure at all, let alone to 
al-Ash‘ari. Ibn *Asàkir records five books written by al-Ash'ari against al- 
Jubba’i*’ in addition to the Tafsir, but the three brothers are nowhere to be 
found. We must conclude from the evidence of time and place that that 
particular debate could have happened but in fact did not. This, of course, is 
quite aside from the fact that it imputes to al-Jubba'i views he did not hold. 

In content, tone, and presentation, al-Ràzi's version of the story of the three 
brothers bears a suspicious resemblance to a story in his commentary upon S. 
16:14: "And it is He Who has subjected the sea to you so that you may eat from 
it fresh meat (lahman {агіууап)” Al-Razi remarks that Abu Hanifa did not 
consider one who had sworn not to eat meat to have broken his oath by eating 
fish, while others said that he had indeed broken it, because God had indicated 
in this text that fish was meat, and no explanation (bayan) was to be preferred to 
God's bayan. Then he says: 


It has been related that when Abü Hanifa, may God have mercy upon him, 
said this, and Sufyàn al-Thawri heard him and rebuked him for it, citing 
this verse in refutation, Abu Hanifa sent а man to him to ask whether a 
man who swore that he would not pray upon a carpet and then prayed 
upon the ground had broken his oath or not. Sufyàn said, “He does not 
break his oath." Then the questioner said, “But is it not [true] that God 
Almighty has said, ‘God has made the earth a carpet for you (S. 71:19)?” 
He said, “Then Sufyàn knew that that was from the prompting (talqin) of 
Abu Hanifa.*? 


I have not been able to ascertain the truth or falsehood of this anecdote to my 
satisfaction; but the Hanafi jurist al-Tahawi (d. 321/933, a ЗБай‘ Не in his early 
сагеег“?), who discusses the matter of whether eating fish vitiates an oath not to 
eat meat—remarking that the Hanafites, *Uthmàn al-Batti, and al-Shafri said 
no, while Malik said yes—says nothing in the appropriate section about the 
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matter of praying upon the ground.” The strong resemblance to the three 
brothers story, and the fact that, like it, this anecdote is not attributed to any 
source but is introduced by the formula “It has been related" (ruwiya), leads me 
to conclude that this 18 no more factual than the other. In fact, it has not been 
related; it is another of al- Rázi's exercises in dramaturgy. 


V. Ibn Khallikan 


After al-Razi’s version of the story, the earliest text I have so far located 15 
that of Ibn Khallikan (d. 680-681/1282), who died some seventy-three years after 
al-Rázi. In addition to the wording itself, which has certain interesting features, 
Ibn Khallikan’s rendition has the distinction of being not one story but two. The 
first contains only the dilemma cast in al-Ràzi's form as a set of questions put by 
the student al-Ash'ari to his teacher al-Jubbà'i; the second contains only the 
mosque-scenario. The point of the first, according to Ibn Khallikán, is "that the 
Almighty elects some for mercy, and others for punishment; and that His acts 
are not the results of any motive whatsoever.'?! In the second story, al-Jubbà'i 
holds forth in the mosque; many people are present; al-Ash'ari conceals himself 
and coaches an old woman in questions that trap the master; and al-Jubba7 
finally sees al-Ash‘ari and realizes that the questions have come from his 
erstwhile pupil. The reader, however, is not told the substance of this second 
exchange, only given the stage-directions. In the interest of saving space, and 
because Ibn Khallikan’s text is so widely available, I shall not quote it in full in 
this discussion. 

By way of transition from the first story to the second, Ibn Khallikàn says that 
he then (that is, after drafting the first story) found in Shaykh Fakhr al-Din 
al-RAzi’s great Tafsir, in Surat al-An‘am (S. 6) the story of al-Ash'ari and Abu 
SAH in the mosque. Why did he not correct his version of the story to harmonize 
with that of al-Rázi? Why did he, without commenting upon the discrepancy, 
allow his own version to stand and then give a very exact reference which would 
enable the reader to discover that his and al-Rázi's versions were not the same? 
May we infer a motive from what is known about the circumstances of the 
authors? 

That Ibn Khallikán quotes the dilemma-story separately surely indicates that 
he knew it to exist separately from the mosque-story. He goes with al-Baghdadi 
and against al-GhazAli's second version in designating the characters as brothers 
and as being three instead of two in number, but his only attribution of the 
dilemma-story is uncharacteristically vague: "Some of the learned have 
transmitted down to us the following account of a discussion which the pupil 
had with his master: he proposed to him the case of three brothers. . . .”>? But 
even de Slane's translation masks a tentativity in the attribution, which in the 
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original can more faithfully be rendered: “He [Abit “АШ had with him [al- 
Ash‘ari] a debate which the learned have transmitted, for it is said (yugal) that 
Abu -Наѕап. . . ."5* This is reminiscent of al-RAzi’s own vague statement, “It 
has been related (ruwiya). . . ." While it must be the case that Ibn Khallikan 
knew the story apart from the mosque setting invented by al-Rázi, it is difficult 
to say whether he had previously heard it attributed to al-Ash'ari and al-Jubba"i 
or took the attribution from al-Razi. The parallel vagueness as to the source 
indicates that the latter is the case. 

Why would Ibn КваШКап quote al-Razi incorrectly, give the reader ample 
information to discover the misquotation for himself, and yet neither criticize 
al-Ràzi for inaccuracy and invention nor explicitly attempt to set the record 
straight? The answer is probably to be found in the tense relationship within the 
ranks of the Shafi‘ite madhhab between the Ash‘arite and traditionalist members 
of the rite.°* A]-Ráàzi, of course, was an Ash'arite, but Ibn Khallikàn was not; 
both his teacher Ibn al-Salih and his substitute as professor of law, al-Nawawi, 
were of the non-Ash'arite branch of Shaffi'ites? criticized so sharply by the 
Ash‘arite-Shafi‘ite al-Subki, whose version of the story of the three brothers will 
be considered below. 

Ibn Khallikàn himself does not openly criticize al-Ash'ari any more than he 
does al-Razi, but he subtly dissociates himself from him. Al-Ash'ari's biography, 
first of all, is no longer than that of Abu ‘Ali al-Jubba’l, for “his celebrity is 
sufficiently great to dispense us from making a long article on him." Second, Ibn 
Khallikàn has taken the central portion of his piece almost verbatim from Ibn 
al-Nadim's notice in the Fihrist. The Mut‘tazilite-sympathizing Shiite?’ 
bibliographer devotes a mere six lines to al-Ash‘ari: he places him among the 
predestinarians (mujbira) and extreme anthropomorphists (hashwiyya), leaves his 
death date blank, and entitles his notice "Ibn Abi Bishr," a contemptuous 
nomenclature found in hostile sources.** Both notices contain the best-known 
story of al-Ash'ari's conversion, wherein he mounted the pulpit in the mosque of 
Basra and publicly renounced the doctrines of the created Quran, the denial of 
ru’ya, and man’s creation of his own acts. After describing this incident, Ibn 
al-Nadim writes, and Ibn Khallikan quotes, that “there was much Jesting and 
joking about him.” (De Slane has mistranslated this passage to read, “He was 
strongly inclined to gaiety and humor!” With this clarification, the strange figure 
of al-Ash‘ari the humorist passes into oblivion.) Most of the rest of Ibn 
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Khallikan’s biography of al-Ash‘ari comes from Tarikh Baghdad and deals with 
his name, ancestry, source of income, death-date, and burial?? A third indicator 
of Ibn Khallikàn's true opinion of al-Ash'ari 1s that he studs his account with 
phrases that tend to isolate al-Ash'ari and limit his influence: al-Baqillani is 
"upholder of his doctrine (madhhab) and supporter of his belief (f tiqad),” Ibn 
© Asákir “has written a volume on the merits of al-Ash‘ari”; al-Ash‘ari himself is 
called “the founder of the sect called the Ash'arites." The biographer does not, 
however, impugn al-Ash'ari's claim of descent from Abt Musa al-Ash'ari, nor 
does he repeat the gamier charges made against al-Ash'ari in contemporary 
propaganda." 


VI. “Adud al-Din al-Iji 


The first author who saw in the story of the three brothers an account of the 
incident that caused al-Ash‘ari to abandon Mut‘tazilism is apparently the 
Ash'arite-Shafi'ite ‘Adud al-Din al-Iji (ca. 680/1281-756/1355), whose profes- 
sional life was spent in Shiraz and in the Īlkhānid capital of Sultaniyya, south of 
the Саѕріап.°! His version of the story, from Kitab al-Mawagif fi‘ Ilm al-Kalam, 
which was probably composed before the year 730/1330,9? will be presented here 
with the commentary of al-Sharif al-Jurjani (740/1339-816/1413), Sharh al- 
Mawagif fi “Ilm al-Kalam; it is found in the fifth mawqi/, which deals with 
uahiyyat. Al-Jurjani’s single significant addition will be dealt with in chrono- 
logical order. In the passage that follows, al-Jurjani’s commentary is italicized 
while al-Iji's original text is presented in roman type. 


A fine story which need only be cited to demolish completely this rule 
(qd ida) which states that it is obligatory upon God, exalted be He, to do 
the best [for His servants]: 


Al-Ash'ari said to his teacher Abu ^ Ali al-Jubba’1, “What do you say about 
three brothers, one of whom lived in obedience and one in sin and one who 
died young?" He said, “The first will be rewarded with Heaven, and the 
second will be punished with the Fire, and the third will neither be 
punished nor rewarded.” A/-AsH ari said, “Апа what if the third says, ‘Oh 
Lord, if You had kept me alive, it would have been better (fa aslah), and 1 
would have entered Heaven as my believing brother did.” Al-Jubba 7 said, 
“The Lord will say, ‘I knew that, if I had kept you alive, you would have 
entered the fire." [Al-Ash'ari] said, “Then the second will say, ‘Oh Lord, 
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why did You not cause me to die young so that I would not sin and would 
not enter the Fire, as You caused my brother to die?” Then al-Jubbda7 was 
speechless (bahita), and al-Ash‘ari abandoned his teaching for the true 
teaching (al-madhhab al-haqq) as followed by the venerable forefathers (al- 
salaf al-salih). This was the first point upon which al-Ash‘ari differed with 
the Mu ‘tazila. Then he worked to destroy their principles and erect the 
edifice of Truth with the help of God and His divine success. 


No previous author specifically identifies this incident as that which brought 
about the break between Abu ‘АП and al-Ash'ari, although that can be inferred 
from the version given by Ibn Khallikàn. АНЙ ignores Ibn *Asákir's six versions 
of the rupture, although as an Ash'arite he must have known Tabyin Kadhb 
al-Muftari. His conflation of the three brothers story with the story of al- 
Ash'ari's conversion and his omission of the mosque-scenario mean that al-lji 
has ignored al-Rázi's version of the incident аз well, except insofar as he 
associates it with al-Ash'ari and al-Jubbà" and not with two anonymous ог 
hypothetical disputants. If ај was relying upon memory for his account, he 
may have been misled by a book title; for the work he uses to express Abu * Als 
inability to answer al-Ash‘ari’s last question, bahita (or Байша or buhita), echoes 
the title of al-Ash'ari's tafsir, written, it will be remembered, to refute the tafsirs 
of Abu 'l-Qàsim al-Balkhi and Abu ‘Ali al-Jubba’i: Tafsir al-Qur'an wa 1- Кааа 
‘Ala Man Khalafa al-Bayan тт АМ al-Ifk wa 1- Buhtàn. 

Al-lji also pays more attention to the fate of the brother who died young. 
Al-Baghdadi says, and al-Ghazáli implies, that he 15 in heaven but with a rank 
lower than that of the adult believer. Al-Rázi and Ibn Khallikan say simply that 
he is saved (min ahl al-salama), but they imply that he is in heaven, because his 
request is not to enter heaven but to rise to his brother's level. Al-Iji, however, 
says that the boy is neither punished nor rewarded; and the boy's remark to God 
is that if he had lived longer, he could have entered heaven. This, too, appears to 
be an addition by al-lji based upon the beliefs of most Mu‘tazilites. As the 
editor, A. al-Mahdi, notes, paradise was the *abode of reward" because that was 
the only place where reward was given, but not all who were in paradise were 
rewarded. Abu “Ай himself believed that there were none who were neither 
rewarded nor punished; that no one who had not earned paradise could enter 
1; that no one would be punished for no reason® or for the sins of others®; 
and that there were ranks in Heaven reflecting different levels of obedience and 
virtue." Punishment and reward, however, could not apply to one who had not 
reached maturity and so had never been able to accept the divine commandment 
(taklif) It may be concluded, therefore, that the children of unbelievers were 
equal to the children of believers in the hereafter, since Abu ^ Ali emphasizes that 
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the former will not be punished for their fathers’ unbelief and characterizes their 
original state as one of unaltered happiness (nf ma) I have nowhere found ап 
explicit statement that all children would go to heaven, so it is impossible to say 
whether а1-[1 is filling in from a theory he knows to belong to al-Jubbá'i or 
whether he is simply embroidering upon a story which is itself a fabrication. 


VII. Ta) al-Din al-Subki 


The story of the three brothers as told by the arch-Ash‘arite Taj al-Din al- 
Subki contains the three elements most characteristic of his polemics: pro- 
Ash'arite propaganda, strong criticism of his non-Ash'arite teacher al-Dhahabi, 
and affirmation of al-Ash'ari's debt to al-Shafri, with whose madhhab the 
Ash'arites were attempting to identify themselves, to the exclusion of the 
traditionists. 


A Debate Between Shaykh Abu ’l-Hasan and Abt “АЈ al-Jubba'i on the 
Best [Interest of Creatures] and on Assignment of Cause [for God's Works] 
(al-ta lil) 


The shaykh, may God be pleased with him, asked Abu ‘Ali saying, “What 
do you say about three, a believer, an unbeliever, and а child?” [Abu ‘AIi] 
said, "The believer is among those in the ranks [of heaven]; and the infidel 
is among the lost; and the boy 1s among the saved." So the shaykh asked, 
“If the boy wanted to rise to those in the ranks, would it be possible?" 
Al-Jubba7 said, “No. It would be said to him, ‘The believer attained this 
rank only by obedience, and you have nothing of the sort [to your credit].’” 
The shaykh said, “Апа what if he said, “The shortcoming was none of my 
doing; for if You had kept me alive, I would have done what the believer 
did in the way of acts of obedience." AlI-Jubbà'i said, "God will say to him, 
‘I knew that if you had remained [alive], you would have sinned and been 
punished; so I took your interest (maslahataka) into account and caused 
you to die before you reached the age of accountability (sinn al-taklif). The 
shaykh said, “And what if the unbeliever said, ‘Oh Lord, You knew his 
condition just as You knew mine, so why did You not take my interest into 
account like his?” Then al-Jubba'"i was silent. 


I [al-Subki] have said: This is a famous debate. Our shaykh al-Dhahabi has 
reported it, and it totally refutes the principle of whoever accepts it [1.e., the 
principle of t€ lil as authoritative [man yugalliduhu]; because whoever 
accepts it says that God does not do a thing except for an underlying 
reason motivating Him to do it (hikmah bd itha lahu ‘ala ff lihi), and for 
an actual interest (maslaha иадѓа), and he is among the Muttazila on this 
question, and if our shaykh [al-Dhahabi] had known this, he would have 
avoided mentioning this debate. ... 
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This is a settled question; for it is stated as part of our principle that 
nothing is obligatory upon God, and He does nothing because of anything 
[else] motivating Him to do it. Rather, He is Sovereign of the Kingdom, 
Lord of lords, upon Whom is no limitation. He moves His servants from 
good to evil and from benefit to harm. “He is not asked about what He 
does; it is they who are asked” [S. 21:23]. And know that the answer of our 
Shaykh Abu 1-Назап is taken from the statement of our Imàm al-Shafr‘i, 
may God be pleased with him, “When the Оадапууа admit God’s 
omniscience (ilm), they can be defeated in argument,” that is, if they admit 
God's knowledge of consequences (tawaqib).9? 


As his proof-text against the idea that men may question God about His 
actions, al-Subki uses the same verse adduced by his fellow Ash'arite-Shafr' ite 
al-Ghazàli. Another similarity to al-Ghazáli's version is the lack of any statement 
that the characters are brothers. Like al-Baghdàdi and al-Rázi, al-Subki uses 
three persons, not two-plus-chorus, and gives the initiative in the debate to the 
Mu'tazilite's opponent, who must logically be the questioner. Al-Subki's account 
shows no influence of the version it most closely follows in time, that of al-Iji. 
Nearness in time, distance in miles, and politics may explain this, but no 
explanation is really needed. Ву now, some 150 years after the time of al-Razi, 
the story had a life of its own. 

Previously, I expressed the opinion that this passage most likely contained the 
truest account of the exchange, free of al-Razr's dramatics and probably to be 
found in the lost Husayniyyat.? This position is now untenable in light of the 
discovery of earlier, anonymous versions. Al-Subki’s text, however, demonstrates 
how well-known the story had become. A careful reading will show that the 
author has omitted a vital part of the original question, namely, that it is a 
matter of three persons who have died and whose fates are at issue. According to 
al-Subki, al-Ash'ari's question is, “What do you say about three: a believer, an 
unbeliever, and a child?" The reader must supply the knowledge that the story is 
set in the hereafter from his own background, as Abu * Ali is shown doing. 

That the story is an Ash'arite fabrication has, I think been demonstrated 
adequately; al-Subki adds nothing to the text and even subtracts a bit. It is to his 
comments оп the text that we must turn for more data on the Mu'tazilite vs. 
Traditionalist and Ash'arite vs. non-Ash'arite-Shaff ite issues. Al-Subki intro- 
duces the passage with the declaration that it is about a/-aslah and al-ta‘ lil. Al- 
aslah does not appear in the passage at all; in fact, the formula used (rd'aytu 
maslahataka) 15 the same as that used by al-R4zi. Now al-Raàzi's preoccupation 15 
not with al-aslah, a doctrine which he must have known that Abu “АН did not 
hold, but with showing the Mu'tazilites as impious in their demand that the ends 
of God be comprehensible to man. In other words, al-Ràzi's concern, like al- 
Ghazāls, is to deny ta‘lil, but al-Subki is the first to identify ta‘lil by name as 
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the real topic of the debate, albeit not without first mentioning the more familiar 
al-aslah. 

It is not entirely clear how al-Subki sees al-Dhahabi as discrediting himself by 
having mentioned this debate, especially as al-Subki himself includes it. I have 
read the passage wa hiya damigha li agli man yuqalliduhu assuming that the 
pronominal suffix Au refers to al-ta‘lil in the title; however, the name of al- 
Dhahabi is also a possible antecedent, in which case al-Dhahabi too is being 
accused of holding the doctrine of ta‘lil, of being a Mu‘tazili on this point, and 
of being unaware of the fact! Such a far-fetched accusation seems in ill accord 
with the subtleties al-Subki was compelled to use when attacking his fellow- 
Shafi‘ites: the charge was tantamount to an accusation of unbelief and would 
redound even more to the highly respected al-Dhahabi's credit than did al- 
Subki's less overt attacks.’! But covert or overt, the passage 15 one of his many 
efforts to discredit al-Dhahabi. 

Al-Subki encountered great difficulties in attempting to portray al-Shaffi as a 
proponent of kalàm, especially in light of the fact that the Shafr'ite al-Ghazali 
had placed him squarely at the head of a list of salaf who denied its legitimacy.” 
Al-Subki is not the first to show us a Sháfr'i who knew kalam and jadal, for 
Fakhr al-Din al-Razi quotes al-Bayhaqi concerning two instances in which the 
master provided students with arguments necessary to refute two “innovators.””° 
(Of course there is no question of direct advice from al-Shafi‘i [d. 204/820] to 
al-Ash'ari [280/874—-ca. 324/935].) Al-Subki's assertion that al-Ash'ari took his 
debating technique from al-Shafi‘i may be praise for al-Shafi‘l but it shows us an 
Ash'ari somewhat less the consummate master of dialectic than in Ibn * Asákir's 
portrayal. Not surprisingly, al-Subki does not describe al-Jubba'i as a poor 
disputant. To have shown al-Ash'ari using a borrowed argument to defeat a 
weak opponent would have done no good at all. 


VIII. Sat d al-Din al-Taftazani 


The influence of ај! is clearly evident in the account of the three brothers 
given by his pupil, Sa‘d al-Din al-Taftàzani (d. 791/1389; other dates are also 
given). 


[The Mu'tazila] preoccupied themselves with kalam and clung to the 
coattails of the philosophers in many principles (usul) and judgments 
(ahkam), and their doctrine spread among the people; until shaykh Abu 
*|-Hasan al-Ash'ari said to his master Abu ‘Ali al-Jubbá"t, "What do you 
say about three brothers, of whom one died obedient, the other a sinner, 
and the third a child?" The master said, “The first will be rewarded with 
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Heaven, and the second will be punished with the Fire, and the third will 
be neither rewarded nor punished.” Al-Ash'ari said, “And if the third said, 
‘Oh Lord, why did You cause me to die young and not keep me [alive] until 
I grew up so that I should believe in You and obey You and enter Heaven? 
What would God Almighty say?" [Al-Jubba7] said, "The Lord will say, ‘I 
knew that if you had grown up, you would have sinned and entered the 
Fire, so the best thing for you (al-aslah laka) was that you should die 
young.” Al-Ash'ari said, “Апа if the second said, ‘Oh Lord, why did You 
not cause me to die young so that I should not sin and so not enter the 
Fire? What would the Lord say?” Then al-Jubbá'i was silent (bahita); and 
al-Ash'ari abandoned his doctrine, and he and his followers worked to 
disprove the opinions of the Mu'tazila and to affirm what appeared in 
established custom and what the community performed; and so they were 
named the People of Custom and Community (ahl al-Sunna wa 
T-Jamd a). 


A careful reading of al-Taftazani’s recension may shed some light upon his 
affiliations. Was he a Maturidite or an Ash'arite? Was he a Hanafite or a 
Shafi‘ite, as al-Suyüti states?’ The sources are not unequivocal even in stating 
that al-Taftázáni, whose association with any one school presents problems, was 
in fact a pupil of the clearly Ash'arite-Shafi'ite al-Iji.”’ It is in his commentary 
upon the brief Maturidite creed of al-Nasafi (d. 537/1142-1143), Sharh al- 
Адатта al-Nasafiyya, that we find his version of the story of the three brothers. 
The anecdote is not in the creed itself, of course, but al-Taftázàni has placed и 
toward the very beginning of his commentary, in a brief history of the 
phenomenon of kalàm in Islam. Al-Ash'ari's role in this version is not merely to 
embarrass the Mu'tazila and refute the principle of al-aslah but singlehandedly 
to halt the spread of speculation and philosophizing by reaffirming the primacy 
of the sunna. According to al-Taftazàni, al-Ash‘ari is no less than the one 
responsible for mainstream Islam’s self-identification as ahl al-sunna wa Т- 
jama'a. This glorification of al-Ash‘ari, set squarely at the beginning of a 
commentary upon a Maturidite work, considerably strengthens the case of those 
who see al-Taftazani as an Ash‘arite, but one who was working in the Maturidite 
atmosphere of Timurid Samarqand and so had to express himself with care.” 
Al-Taftazini’s text occasionally quotes al-lj's directly, and very often 
preserves the identical form while substituting synonyms for certain words— 
‘asayta for fasaqta, kaburta for *amarta. When describing the fates of the three 
brothers, al-Taftàzàni reverses the order of subject and verb (from VS to SV), 
but the passage otherwise is a verbatim quotation and includes al-ljr's 


15 A|-TaftázAnt, Sharh, 1, 20-21, for Е.Е, Elder's translation of this passage see his A Commentary 
on the Creed of Islam (New York: Books for Libranes, 1980, first publ. New York: Columbia 
University Press, 1950), p. 9. 

76 Jalal al-Din al-Suyüti, Bughyat а- Ww dt, ed. M. A-F. Ibráhim (Cairo, 1384/1965), II, 285 

7 See, for example, Elder's introduction to his Commentary (above, note 75), pp xxiff. 

75 Watt, Islamic Philosophy and Theology, p 154 


152 THE MUSLIM WORLD 


explanation that the third brother will be neither rewarded nor punished. None 
of the material is credited to al-Iji or to any prior author, thus obscuring its 
Ash'arite origins and profiting from its status as accepted historical fact. The 
text does not exhibit any similarity with either the pre-Ràzi versions of the story 
ог al-Rázi's version itself, only with the intermediate account of ай. Al- 
Taftazini does quote al-Razi elsewhere in the same commentary,” however, and 
must be presumed to have been familiar with al-R&zi’s writings, although he 
ignores all salient features of al-Rázi's account of the three brothers except the 
attribution of the original exchange to al-Jubba'i and al-Ash‘an. Except insofar 
as Ash'arism is associated with a particular branch of the Shafr'ite school of law, 
we cannot draw a conclusion solely from this text as to al-Taftàzànr's affiliation 
either with the Shafi‘ites or with the Hanafites. Al-Ash‘ari is (falsely) quoted and 
highly praised; al-Shafi‘1 is not; hence our only evidence in this particular episode 
is negative. 


IX. Al-Sharif al-Jurjani 


As indicated earlier (section VI), al-Sayyid al-Sharif al-Jurjani makes a single 
addition to the story of the three brothers in his commentary on a/l-Mawagif of 
al-Iji, the text of which appears above under al-lj's name. Al-Jurjani’s 
affiliations, apparently, are as unclear as those of al-Taftazini, who was his 
friend, his mentor (at least in the matter of finding him employment), and his 
opponent in various controversies at the Timurid court in Samarqand. Al-Suyuti 
calls him a Hanafite, but he also wrote a commentary upon a work by the 
Іѕтачі Nasir al-Din al-Tusi?? This line of inquiry, then, leads to further 
ambiguities. It may have been that, during the lifetime of Timür, the prudent 
man did not make too strong a point of his associations lest the blood-thirsty 
ruler literally have his head. 

Al-Jurjant’s contribution to the story of the three brothers—aside from adding 
the adjective "fine" (sharifa) to al-lj's heading “a story" (hikaya)—is to 
assimilate the path chosen by al-Ash'ari to that of “the venerable forefathers,” as 
it was the contribution of al-Iji to conflate the story with whatever incident 
precipitated al-Ash'ari's defection. Identification of Ash'arism with Sunni-Jamà*i 
Islam was, of course, the aim of all Ash'arite propaganda and the occasion for 
fierce resistance from such figures as Ibn Taymiyya. With al-Taftézani and al- 
Jurjāni, however, we are in a time some 500 years after the death of al-Ash'ari 
and in a place where Maturidism prevailed, far from the center of the Islamic 
world. The passages we are considering are tiny parts of vast summae of 
religious knowledge. Al-lji (hence al-Jurjàni) quotes the story in its usual 
context, that is, with the discussion of al-aslah; but al-Taftàzàni, though 
mentioning al-aslah, places the story in a brief history of the phenomenon of 
kalam, either actually regarding it as a historical fact or using it as though it 
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were. Al-Taftazani's identification of the followers of al-Ash'ari with ahl al- 
sunnah wa "јата“а is the central point of his version of the story. His sometime 
protege al-Jurjáni, however, is not nearly so sweeping in describing al-Ash'ari's 
role, saying that he returned to the true teaching of the pious ancestors and 
worked to destroy the principles of the Mu‘tazilites and “erect the edifice of 
Truth with the help of God and His divine success." Al-Ash'ari confounder of 
the Muttazilites is not al-Ash'ari founder of mainstream Islam. It is more likely 
that such epithets were carefully chosen than that they were meaningless 
formulae; the Taftazani-Jurjáni controversies, if they exist, should be examined 
for disagreements over al-Ash'ari and Ash'arism. 


X. Tashkopruzadeh 


The final version is that of the Turkish encyclopedist Tashkopruzadeh. 


There studied with al-Jubbà'"i the shaykh of the Sunna Abu "-Назап al- 
Ash‘ari of Basra, follower (mugtadi) of the People of Custom and 
Community, imam of the mutakallimin, upholder of the Sunna of the Lord 
of Apostles, defender of the Firm Faith, and striver in the way of 
preservation of the beliefs (aqa’id) of the Muslims. . . . This imam [al- 
Ash'ari] remained in the Mu‘tazilite school for forty years; and when God 
willed to uphold His religion, He inspired him with the way of the Truth in 
his dreams three times, as I understand the details, and he arose in support 
of the People of Custom and Community around the year 300 of the Hijra. 
He even debated with al-Jubba'l one day and asked him about three 
brothers who died: the oldest an upright and pious believer; the middle one 
a damned and vicious unbeliever; and the youngest who died young, not 
having reached the age of puberty. Al-Jubba'"i said, “As for the ascetic, he 
is in the ranks [of Heaven]; and as for the unbeliever, he is in the depths [of 
Hell]”—based upon the fact that reward of the obedient and punishment of 
the sinner are obligatory upon God, according to them. “As for the child, 
he 1s one of those who are saved, neither rewarded nor punished." So al- 
Ash‘ari said, “What if the child requested the rank of his big brother in 
Heaven?" Al-Jubba'i said, “God will say, ‘High ranks are the fruits of 
obedience.’” Al-Ash'ari said, “Апа if the child said, “The shortcoming and 
incapacity are not my doing; for if You had kept me alive until I grew up, I 
would have obeyed You and entered Heaven.’” Al-Jubba"i said, “The 
Creator will say, 'I knew of you that if you remained alive, you would have 
sinned and entered the painful torment of the lowest depths of Hell-fire; so 
it was best for you that you died young.” Al-Ash‘ari said, “Апа what if 
the sinner abiding in painful torment says, calling out from the depths of 
the Fire and the strata of Hell, ‘Oh Lord of the Worlds, and oh Most 
Merciful of the merciful, why did You take my brother's interest into 
account and not mine, knowing that it would be best for me to die young 
and not become a prisoner in the Inferno? What will the Lord say then?" 
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Al-Jubbà'i was immediately silenced and could not continue the debate 
(ingatd a ‘an al-jidal)°! 


This version of the story contains elements of virtually every version beginning 
with that of al-Ghazáli. The Ghazalian element is the parenthetical remark that 
rewarding the obedient and punishing the sinner are obligatory upon God: 
comparison of the two versions will show that the remark occurs, mutatis 
mutandis, in the same place in the text. As has been shown, the very ascription 
of the exchange to al-Jubbà'i and al-Ash'ari is from al-Ràzi, as is its placement 
in time after al-Ash‘ari’s renunciation of Mu‘tazilism, not before or simultaneous 
with it. Also Razian is the lack of concern with the doctrine of al-aslah. 
Tashkopruzadeh does use the word, quoting al-Taftazàn, and also adds а 
parenthetical remark to explain the Mu'tazilite doctrine of the Promise and the 
Threat (al-wa‘d wa 7-wa‘id), but does not take the trouble to refute the doctrine, 
evidently by now a dead letter. The contexts are quite different, however; where 
al-Razi's true subject 15 ta^Ii] and the Ghazàlian charge that the Mu'tazilites dare 
to question God, Tashkopruzddeh follows al-Taftàzàni in making it part of his 
history of Mu'tazilism and kalàm. 

Tashkopruzddeh’s descriptions of the first two brothers are exact quotations 
from Ibn Khallikàn: тетт barr tagiyy and kafir fasiq shaqiyy. His 
descriptions of the fates of the three also come from Ibn Khallikan, who 
shortened them only slightly from al-Razi’s wording; however, to the 
explanation that the third was min айі al-salama, Tashkoprüzadeh has added the 
bayan from al-lji and/or al-Taftázàni that this youth would be “neither rewarded 
nor punished." His account of the end of the debate and the silence of al-Jubbàá"i 
also contains both versions: ingata‘a (al-Razi, Ibn Khallikan, al-Subki), and 
bahita (al-lji, al-Taftazàni). 

It is in the wider context of Miftah al-Sa ada that we see the ultimate impact 
of all previous versions and of the Shaft ite-Ash'arite efforts to cast al-Ash'ari in 
a role at least equal to that of the four imams of Islamic law. Tashkopruzadeh 
himself was a Hanafite, but in his discussion of the two chiefs of Sunni-Jama‘i 
Muslims in kalám, he gives short shrift to the Hanafite al-Máturidi and devotes 
considerable сору and many laudatory epithets to the Shafi‘ite al-Ash‘ari. A 
sample is to be found n the translated text, and there is much more in the 
introductory material; if the author does not actually say that al-Ash‘ari’s 
doctrine is that of al-salaf al-sàlih, it is that he simply forgot. АП the other 
epithets are there and some occur twice, once in the introduction to al-Ash‘ari 
and again in the story of the three brothers. 

Tashkoprüzádeh's sections on al-Ash‘ari owe much to Ibn *Asákir's Tabyin 
Kadhb al-Muftari. One of the introductory epithets even reflects the title of that 
book: hami janab al-shar al-sharif min al-hadith al-muftara (protector of the 


s! TashkopruzAdeh, Miftah al-Sd дан, И, 165-66 

&2 Ibid., 151-52, where a bare nine lines are devoted to al-Maturidi, of which five are single book 
titles By contrast, twenty-seven lines of copy on pages 152-53 cover al-Ash‘ari, none of them book 
titles; there is more copy on page 167 


166 THE MUSLIM WORLD 


marriages. But it seems helpful to consider separately each of the factors 
mentioned. 


Trade and Islamization during the Period from the Thirteenth to the Sixteenth 
Century 


As already hinted at above, the notion that trade was a significant factor in the 
large-scale conversions of this period seems open to challenge. Arnold claimed 
that the different Muslim “settlements [of traders] 1n the Malay Archipelago laid 
a firm political and social basis," describing these traders in the following terms: 


They did not come as conquerors, like the Spanish in the sixteenth century, 
or use the sword as an instrument of conversion; nor did they arrogate to 
themselves the privileges of a superior and dominant race so as to degrade 
and oppress the original inhabitants, but coming simply in the guise of 
traders they employed all their superior intelligence and civilisation in the 
service of their religion, rather than as a means towards their personal 
aggrandisement and the amassing of wealth 2! 


Among the more recent authors, Meilink-Roelofsz stated as her aim to 
"simply demonstrate the close connection between trade and the expansion of 
Islam," being “not competent to judge the religious and philosophical 
backgrounds against which this conversion must be viewed." Decisive factors 
in the dissemination of Islam in the Malay Archipelago are left out of the 
consideration by this exclusive focus on the economic realm. Moreover, there 
seems hardly any need to demonstrate once again the close connection between 
trade and the expansion of Islam in the Malay Archipelago. The issue at stake is 
which (additional) factors explain why proselytization was intensified in the 
period from the thirteenth century onward. Was trade simply a factor that 
facilitated the dissemination of Islam by other means or was it itself a directly 
contributing factor? This is, it seems to me, the issue raised by the Dutch 
sociologist J.C. van Leur, who is interpreted Бу Fatim: as a proponent of the 
view that Islam spread primarily by trade, and of whom Fatimi therefore writes 
that he was "practically repudiating the general thesis propounded by himself on 
the earlier pages of his dissertation”? when he (van Leur) observed: 


There had, then, been Moslem trade involved in the traffic of the 
Indonesian ports for centuries without there having been question of 
missions and conversions to Islam to any appreciable degree. Toward the 
end of the thirteenth century a change began to take place, however, a 


21 Preaching of Islam, pp 365-66 

22 МАР Meilink-Roelofsz, “Trade and Islam in the Malay-Indonesian Archipelago prior to the 
Arrivals of the Europeans," in Islam and Trade of Asia (see note 11 above), р 143, cf also р. 148, on 
trade and shipping as important factors in the Islamization of the Malay Archipelago 

2 Fatimi, Islam, р. 91. 
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change which developed rapidly in the fourteenth century and became the 
dominating phenomenon in Indonesia in the fifteenth and sixteenth 
centuries. 

Trade itself did not play an independent role in the change. The trade of 
Moslems was no more directly related to the conquests of Islam in 
southeast Asia than Indian trade had been related to the expansion of 
Brahmanic culture there. In this case, too, trade and faith need to be kept 
separated.*4 


Far from contradicting himself, as Fatimi claims, van Leur simply makes the 
point, as countless others have done, that long before mass conversions to Islam 
commenced in the thirteenth century Muslim traders had settled in various parts 
of the Malay Archipelago, and then clarifies the issue of the relationship between 
trade and the spread of Islam by stating explicitly that “trade itself did not play 
an independent role in the change" which occurred in the thirteenth, fourteenth, 
fifteenth and sixteenth centuries. This seems, basically, the same point Fatimi 
himself makes. And so we are still faced with the question which Alatas 
articulated in 1962 in the words: 


The co-existence between Islam and trade in South-East Asia does not 
explain why only between the l4th and 16 century the process of 
Islamization was released with great vigour.” 


To the issue of which factors can explain this thirteenth to sixteenth century 
development in a more plausible way than trade in and by itself we now need to 
turn. 


Conversions for economic and political motives 


In his 1955 publication van Leur stressed the significance of political factors in 
the process of the Islamization of Indonesia: 


The Islamization of Indonesia was a development determined step for 
step by political situations and political motives. 

At the end of the thirteenth century rulers of some newly-arisen coastal 
states in northern Sumtra adopted Islam. With the political decline of the 
ports across the straits, on southern Sumatra, the new trading settlement, 
Malacca developed quickly and was nourished in its growing strength by 
the powerful trade movement of the fifteenth century. Its dynasty then 
adopted Islam and used it as a political instrument against Indian trade—in 
which the Moslem trade from the ports of northwest India was at that time 
taking a chief position,—against Siam and China, and against the Hindu 
regime on Java.?6 





24 Van Leur, Indonesian Trade, p 112. Са 
3 Alatas, "Reconstruction," Revue du sud-est asiatique, HI (1962), 236 


?$ Van Leur, Indonesian Trade, р 112. Fatimi, Islam, рр 91-92, branded van Leur's boy asic.” 
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that the Islamization of the archipelago actually occurred only in the 
course of the sixteenth century and later.?? 

When the Portuguese attempted to expand their power by seeking to convert 
the people to Christianity, local rulers began to propagandize Islam to counter 
Portuguese activity.?! 

In explaining wide-spread Islamization as a result of Portuguese-Muslim 
rivalry, Schrieke arbitrarily dates this process as a sixteenth-century development, 
coinciding with the Portuguese conquest of Melaka in A.D. 1511. He 1s able to 
do so because he defines Islamization primarily ш terms of the conversions of 
rulers to Islam, as his reference to the ruler of Macassar seems to suggest." To 
reduce the process of Islamization to the conversion of rulers is misleading in as 
far as it focuses on only one aspect of social change within a society. Even more 
important as an objection to Schrieke's thesis is the undeniable fact that the 
process of vigorous Islamization was unleashed three centuries before the 
Portuguese arrived in the area, which renders it impossible to explain this 
process as resulting from the Portuguese-Muslim rivalry. 


Conversions resulting from Inter-Marriages 


In discussing the spread of Islam along the Straits of Melaka, Brian Harrison 
paid special attention to the importance of inter-marriages between members of 
royal or merchants families. It was through such marriages, the author 
maintains, that 


both Muzaffar Shah, who assumed the title of Sultan, and his successor 
Mansur Shah made good use of the marriage value of Malacca princesses 
to carry Islam northwards to the rulers of Pahang and Kedah, and 
southwards to those of the Sumatran river-ports of Siak, Kampar, Indragiri 
and Jambi.” 


The view that since “the Malay identifies race with religion and religion and 
custom with his ruler" he would, “in the course of time" become a Muslim when 
his ruler was converted,?? was criticized by Fatimi with a reference to subsequent 
events: if Malays were resistant to Portuguese authority as far as the propagation 
of Christianity was concerned, then it is likely that they were equally resistant to 


9 Ibid , 231 

“ыа, 235-36 

32 СГ Alatas, “Reconstruction,” Revue de sud-est asiatique, ПТ (1962), 236-37 

3 Brian Harrison, South-East Asta’ A Short History (London Macmillan, 1954), pp 50-51 

^ Ibid, pp 56-57 

35 The quotation 15 from GE Marrison, "Islam and the Church in Malaya,” MW, (1957), 292 
Fatimi, Islam, р 88, gives Harrison as the author's name, particularly confusing because it occurs in 
a paragraph dealing with the last mentioned author. Elsewhere, however, ibid , pp 2, 6, 33, Fatim: 
nghtly mentions Marrison as the author of the 1957 MW article. Harrison links the marriage and the 
economic profit interpretations by stressing the effect of the “marriages between members of royal or 
merchant families" and by then suggesting that “the acceptance of Islam by the local rulers of those 
coastal areas must have been largely inspired by the wealth, commercial success and good business 
which those merchants represented", South-East Asia, pp. 50-52 
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Malay rulers as far as their example of conversion to Islam was concerned. This 
criticism of Fatimi seems unconvincing to me: it 1s not only conceivable but 
plausible that Malays were more open to direction from their indigenous rulers 
than to directives from the Portuguese. There are much stronger arguments for 
rejecting the thesis of large-scale Islamization as a result of inter-marriages. 
There are only a relatively small number of foreign Muslim merchants who had 
come to the Malay Archipelago. They were sporadically settled along the coasts 
and mostly transient, all of which makes it highly unlikely that, in Fatimi's 
language, "this romantic method of conversion . . . [ever] assumed mass 
proportions." ?? 

Harrison's almost exclusive emphasis on the marriage factor obscures the 
significance of other factors; but this is not to deny that inter-marriage did play a 
role in the gradual Islamization of the Malay Archipelago. 


Sufism and the Islamization of the Malay Archipelago 


While a few others had pointed in this direction,*® it was А.Н. Johns who 
focused attention on the role of sufis and of the farigas in the Islamization of this 
area. In a paper read in London in 1956 and published a few years later, he 
opened up new perspectives in the ongoing discussion on the relation between 
trade and Islamization: 


It is not usual to think of sailors or merchants as bearers of religion. If, 
however, we think of traders belonging to Sufi trade guilds, accompanied 
by their Shaikhs, there seems a more plausible basis for the spread of 
Islam. This puts the importance of the farikas in a new light. The fact that 
there were farikas in Indonesia has often been noted. As far as I know 
their paramount importance has not. At all events, their interpretation of 
Islam was certainly suited to the background of the Indonesians, and it 
should not be going too far to say that the conversion of Indonesia to 
Islam was very largely the work of the farikas—even though they are 
ungratefully spurned at the present day.?? 


The time lapse between the beginning of regular visits of Muslim merchants to 
the Malay Archipelago in the eighth century and the appearance of Islamic 
communities of note in the thirteenth century needs to be understood, Johns 
suggests, in the light of the fact that sufi orders did not become significantly 
influential in the Muslim world until the defeat of Baghdad at the hands of the 
Mongols in 1258. It was at this time that the tariqas began to play an important 


3$ Schneke, Indonesian Sociological Studies, П, 231. 

37 Fatimi, Islam, p. 87. 

38 See, e.g., Fatimi's references, Islam, р 93, to В Schrieke (Ruler and Realm in Eaily Java, 1957) 
апа WF Wertheim (Indonesian Society in Transition, 1956), and his remark about D A. Rinkes's 
study on “the saints of Java" (1910-1913), Islam, p 80, cf also ibid., рр 22-23 for the role of Sufism 
in the spread of Islam in Malaysia 

? A H. Johns, “Muslim Mystics and Historical Writing," in D С E. Hall, ed , Historians of South 
East Asta (London Oxford University Press, 1961), pp 40-41, 
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role in the preservation of the unity of the disintegrating Muslim world-and also 
developed close relations with craft guilds (tawà'if). 9 

Malay and Javanese chronicles confirm the importance of sufi teachers who 
"face the Shiva-Buddha mystics on equal terms as mystics to mystics, to teach 
the supremacy of the new religion."^' Johns gives one such account, taken from 
two important chronicles, the Hikayat Raja-Raja Pasai and the Sejarah Melayu, 
both dealing with the spread of Islam to Pasai in North Sumatra. The ruler of a 
place in the Middle East, Ma’abri, abdicates his throne, becomes a faqir, sets 
sail for Samudra, a North Sumatran port, and on the way stops in various 
Sumatran locations such as Fansuri, Іатіп and Haru, where he converts the 
inhabitants to Islam. The point of interest for Johns is, obviously, the role of the 
fagir in these successful proselytizing efforts. 

Johns also discusses the fact that ıt is characteristic of sufism to accept non- 
Islamic elements as long as they do not contradict Quranic revelation, and 
furnishes as examples the use of the Sanskrit Dewata Mulia Raja instead of the 
Arabic Allah Tatala in the Trengganu inscription and the use of various sufi 
interpretations in the wayang (Indonesian shadow-play theaters). 

Comparing the social organization of Indonesian towns with that of Islamic 
towns in the Levant, and noting that sufi orders such as  Qàdiriyya, 
Nakshabandiyya, Shattariyya and Suhráwardiyya were well established in the 
archipelago, Johns suggests that, as in the Levant, sufi affiliation with trade gave 
Muslim artisans a reputation of honesty and made them an important elements 
in the economic structure of the Indonesian towns.^ Far from being other- 
worldly, these sufi orders played a “specific рагі... in the international centers 
of Muslim trade," Johns emphasizes, and а more detailed study of the role of 
these orders 1n the Malay Archipelago may well confirm the suggestion of a very 
similar function in this part of the world. There seems at least ample evidence 
that the image of sufi religiosity as a "retreatist world view” is not applicable to 


_ “AH Johns, “Sufism as a Category in Indonesian Literature and History," Journal of Southeast 
Asian History, П (1961), 14. 
*! Tbid , 17 
Q Ibid Fatimi speaks about the authors of Sejarah Melayu and Hikayat Raja-Raja Pasai, as "these 
glib historians", Zs/am, p. 72; see ibid., pp. 9, 12, 24-29 for information on the onginal chronicles and 
printed editions. 
43 Johns, “Sufism,” JSEAH, II (1961), 19 
# Ibid., 21 In this connection Johns quotes the following observation on the Islamic city of the 
Levant from НАК Gibb and H Bowen, Islamic Society and the West, 1, 2 (London. Oxford 
University Press, 1957), 277. “The social function of the corporations was enhanced (not in all, but in 
most, especially of the craft corporations) by their religious affihation, usually to one of the great 
religious orders The moral effect of this religious personality, as И were, was incalculable; it 
encouraged the qualities of honesty and sobriety which all observers agree tn attributing to the 
Moslem artisan ...” 
55 Johns, “Sufism,” JSEAH, И (1961), 21 
4 See, ер, the characterization given by S Zubaida, "Economic and Political Activism in Islam," 
Economy and Society, Ш (1972), 335-36: With the onset of the fragmentation of the Muslim empire, 
the declining bourgeoisie, and increasing corruption of the military bureaucracy “Sufi religiosity 
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the Malay situation in which sufism rather, as Johns described it, contributed 
significantly to a this-wordly, ascetic ethic.” 

Admittedly, much more work needs to be done to assess adequately the role of 
sufism in the Islamization process of the Malay Archipelago. But even at the 
present stage of our knowledge И seems justifiable to state that of all 
interpretations considered thus far the reference to the sufi impact seems to be 
the most satisfactory explanation of the developments in the thirteenth to the 
sixteenth century: the rise of sufi activity in the Muslim world after the defeat of 
Baghdad by the Mongols in 125855 coincides with the beginning of large-scale 
Islamization in the Malay Archipelago, and the sufi-factor more than any of the 
others mentioned provides a plausible answer to the question why it was only in 
the thirteenth century, four centuries after the first Muslim contacts had been 
established, that widespread conversion to Islam began. 


The Impact of Islam in the Malay Archipelago and the Issue of Periodization of 
Malay History 


At the outset of this article two interrelated problems in Malay historiography 
were referred to, first noted by Alatas in 1962 with specific reference to 
Indonesia: 


the neglect towards Islam in the writing of Indonesian history has very 
much been influenced by the idea that it has not brought about any 
profound changes. This in turn affects the periodization in Indonesian 
history.” 


A clear instance of such a denial of any profound changes brought about by 
Islam can be found in the work of van Leur, who saw Islam as only a “thin, 
easily flaking glaze on the massive body of indigenous civilization,” and who 
wrote: 


The expansion of the new religion did not result in any revolutions or 
any newly arrived foreign colonists coming to power—the Indonesian 
regime did not undergo a single change due to И. ... 


provided a retreatist world view which was an expression of political impotence and acquiescence 
appropnate to the experiences of the urban populations in this period Dit] fulfilled important 
functions for the urban group in providing units of association and solidarity which survived the 
great upheavals and transformations caused by the periodic imperial fragmentation noted earlier.” 
47 For Johns see notes 43-45 above. Fazlur Rahman once made a sharp distinction between 
asceticism in thts world,’ which 1s Islamic," and Max Weber’s “‘this-worldly asceticism” in the sense 
of ‘asceticism for this (Ге, material) world,’ which is supposed to be ‘the Protestant ethme.’” Fazlur 
Rahman, “Islam: Challenges and Opportunities," in Alford T Welch and Pierre Cachia, eds , Islam 
Past Influence and Present Challenge (Edinburgh: Edinburgh University Press; Albany. State 
University of New York Press, 1979), p. 328. 

** For a discussion of Malay-Ottoman relations see A Seljug, "Relations between the Ottoman 
Empire and the Malay Kingdoms in the Malay-Indonesian Archipelago,” DI, LVII (1980), 301-10. 

49 Alatas, "Reconstruction," Revue du sud-est asiatique, Ш (1962), 227 
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Nor 15 there any influence of a cultural sort. Islam did not bring a single 
innovation of a “‘higher level of development” to Indonesia, socially or 
economically, either in state polity or in trade.?? 


Admitting that some changes took place in Javanese society as a result of the 
coming of Islam, Schrieke maintained that these changes did not effect what he 
calls the primary factors of Javanese society.?! As а final illustration of this line 
of thought we mention Hall’s thesis that Java never really converted to Islam but 
merely absorbed elements of Islamic culture.” 

There would, obviously, be no justification for seeing the period of 
Islamization (thirteenth to sixteenth century) as a turning point in Malay history 
if no basic and essential changes occurred, and in that case any comparison with 
the one-hundred-year period 650-750 in European history (at least as viewed by 
Pirenne) would be totally inappropriate. But this image of Islam as not more 
than a “thin veneer” on indigenous Malay civilization is open to challenge. A 
significant impact of the Islamization process of those four centuries 1s 
noticeable in many realms of Malay civilization and society. As far as Malay 
literature is concerned, al-Attas drew attention to the “unrivalled prolificness” of 
Muslim Malay writing at the end of this period and in the century immediately 
following ıt: 


The 9th/16th and 10th/17th centuries witnessed the unrivalled prolificness 
of Malay writing on philosophical mysticism and rational theology. The 
first Malay translation of the Quran with commentary based on al- 
Baydawi’s famous Commentary, and translations, commentaries and 
originals on philosophical mystics and rational theology also appeared 
during this period which marked the rise of rationalism and intellectualism 
not manifested anywhere before in the Archipelago.» 


Such sufis included Hamzah Fansuri (d. 1600), Shams al-Din (d. 1630), ‘Abd 
al-Ra? uf (d. 1693) and Nur al-Din al-Ràniri (d. 1666). As the teachings of these 
sufis and of the theologians contained elements of Plato, Aristotle and Plotinus, 
it was Islam that first brought Greek philosophical thought to the Malay 
Archipelago.” 

If it was indeed, as suggested above, sufism that played a major part їп the 
Islamization process, then the Malay Archipelago was already in this period 
effected by developments in the worldwide community of Islam and became 
itself, to a higher degree than ever before, an integral part of the Muslim world 
at large. And there is no doubt that the subsequent contact that the Malay 


59 Van Leur, Indonesian Trade, pp 168-69. 

3! Schrieke, Indonesian Sociological Studies, | (The Hague. W van Hoeve, 1955), 99 See Alatas's 
critical comments оп this observation, Revue du sud-est asiatique, Ш (1962), 228 

2 D.G.E Hall, "Looking at Southeast Asian History," Journal of Asian Studies, XIX (1960), 250 

5 S.M.N al-Attas, Preliminary Statement, р. 28. 

4 SMN al-Attas, Islam dalam Sejarah dan Kubudayaan Melayu (Kuala Lumpur. Penerbit 
Universiti Kebangsaan Malaysia, 1972), p. 32. 
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Archipelago, particularly Aceh, had with Turkey and Egypt laid an important 
foundation for the development of Malay Islamic thought which it greatly 
stimulated.* 

But also in the economic realm the thirteenth to sixteenth-century period saw 
a major shift. At the end of the fourteenth century, after the downfall of the 
Buddhist kingdom of Crivijaya, trade in the archipelago was characterized by the 
absence of a central commercial town.? This void was to be made up by the rise 
of Melaka which had been founded around 1400.57 After its conversion to Islam, 
Melaka was able to divert Muslim trade from Разе?; it became a center of 
Islamic culture, where Islamic literature, mysticism and law were studied, and 
large parts of the Malay Archipelago were Islamized as a result of the influence 
of this new center. In the fifteenth century, Muslim Melaka began to play a role 
whose significance for the history of the Malay Archipelago can hardly be 
overestimated. 

Contemporaneous with the rise of Melaka is the development of Malay as the 
lingua franca of the Malay Archipelago. The dominance of the Malay language 
lingered on even after the decline of the city as the commercial center of the 
region. The crucial importance of the Malay language 1s no doubt partly due to 
Malay dominance in shipping and to Malay influence in the coastal trading 
ports, to some extent to the political and economic strength of the Malays,?? but 
certainly not least to the role this language played after the Islamization of the 
region. The use of Malay as the literary and philosophical language of Islam in 
the Malay Archipelago gave it the status of a literary language and so it was able 
to displace the hegemony of Javanese as the language of Malay-Indonesian 
literature.?? In all of those realms the Islamization centuries mark the beginning 
of a new phase in Malay history. 


Epilogue 


Considering the detailed work that has been done on the history of many 
other parts of the (Muslim) world, the field of Malay Islamic history is still in a 
very early stage. There is a wealth of unexplored or insufficiently explored source 
material, and many of the conclusions and interpretations long accepted as 
firmly established need to be subjected to a critical reconsideration. But thanks 


5 AH Johns, "Islam in Southeast Asia Reflections and New Directions," Indonesta, ХІХ (1975), 
45, 

5 Meilink-Roelofsz, Asian Trade, р. 26 

57 According to tradition by a Javanese nobelman (Paramisora), whose son and successor was 
converted to Islam See, for example, HM Viekke, Nusantara (Cambridge Harvard University 
Press, 1943), pp 68-71 - 

5* As mentioned earlier, the fact that a ruler—in this case of Malacca—may have converted to 
Islam for economic reasons does not mean that one can assume that the population in general did so 
for the same reason. 

99 Н Alatas, The Myth of the Lazy Native (London Frank Cass, 1977), р 190. 

60 Al-Attas, Islam dalam Sejarah Melayu, р 21. 
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to those authors to whose work frequent and grateful reference was made in the 
foregoing notes—among them in particular, Fatimi, Johns, Alatas and al- 
Attas—we begin to see a pattern that waits to be uncovered in even greater 
clarity. 


Johns Hopkins University SYED FARID ALATAS 
Baltimore, Maryland 
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The Moors: Islam in the West. By Michael Brett Photographs by Werner Forman [Echoes of the 
Ancient Worid.] London: Orbis Publishing, 1980 121 pp. Notes Glossary. Chronological 
Table. Bibhography End Maps £ 7.45. 


For five-hundred years, from the early eighth century until the mid-thirteenth century, the history 
and culture of Spain and Western North Africa were closely, indeed inextricably, interwoven, The 
very name bespeaks this це, for **Moor'`— derived from Mauretania, the ancient Roman name for 
Могоссо--15 a name given to the Muslims of Andalus and North Africa by the Christians On а 
subject about which there are more words written in French and Spanish, it 1s pleasing to welcome a 
few more in English 

Michael Brett, a lecturer in the history of North Africa at the School of Oriental and African 
Studies at London University, describes these connections in broad but sure strokes His text, divided 
into seven chapters, follows four main subject divisions the historical “waxing” and “waning” of 
Moorish power in Spain and Morocco; the social, spatial and secular framework of daily life; 
spiritual and literary values as manifest in the Muslim and the Arab minds, ending with a discussion 
of the contacts and interchange between the Moorish and non-Moorish worlds through geography, 
science, philosophy, and war 

This presentation is sensitively complemented by Werner Forman's beautiful photographs, which 
often go beyond mere illustrations af the text to generate their own visual stimulus and 
understanding The over one-hundred illustrations, ranging in size from half-page spreads to small 
vignettes, from dramatic architectural vistas to delicate detail, enliven each page 

This 1s a handsome and informative book It serves either as a suitable synopsis for an historic 
encounter or as a suggestive start for further study 


University of Texas CAROLINE WILLIAMS 
Austin, Texas 


Islam in India, studies and commentaries. Vol II Religion and Religious Education. Edited by 
Christian W. Troll New Delhi: Vikas Publishing House Pvt, 1985 xx plus 315 pp Rs 150. 


To Indian Islam belongs the glory of the Taj Mahal and a mynad other less recognized beauties, 
not ieast her contributions to international Islamic studies and world politics. Christian Troll's series 
will, we hope, continue to play its part in making Indian Islam better known and understood both 
inside India and abroad As the senes 15 shaping at present, it ıs a means of offering facilities for 
publication of studies and research by Indian scholars or scholars working tn India which are 
otherwise difficult to come by. The volumes are not exactly an annual nor a semi-penodical but 
admirably serve a long-felt academic need 

In the nature of the case, we should not look for a strong unity of theme or purpose, nor indeed of 
chronological delineation. The first part of this volume consists of studies in religion and religious 
education which partly repeat some well worn myths about Muslims in India as enshrined on the 
Indian as against those on the Pakistani: side, but also valuably assemble otherwise scattered 
information, for instance on the Sufis in South India (by Muhammad Yousuf Kokan). about Islam in 
medieval Kashmir (Muhammad Ishag Khan and ‘Abdul Мај Mattoo) and about the medieval 
madiasa curriculum and 115 use in modern times (Qeyamuddin Ahmad). The contributions by 
Christian scholars, Christian Troll on Maulana Hyas and his mission, and S У Bhajjan and A A 
Yesudas on Christian symbols in Urdu poetry, are in the best traditions in which 7he Muslim World 
stands 

The second part, "Commentaries," is à scholar's delight of the kind which commercial publishers 
seldom undertake. It gives us detailed notices of Malayalam renderings of the Quran (М.М. 
Koyakutty) and the annotated catalog of a medieval library at Ahmedabad in Gujerat by M.Z 
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Qureshi There are also detailed and extended reviews of some major works in sub-continental Islam 
which have appeared in recent years. The geographical distribution and age range of the contributing 
scholars 1s excellent. There is some effort to remember the Shi‘a side of things but as the Lucknow 
people say: Dilli гло dur hai, "Delhi ıs far away " 

This kind of series has been attempted in other parts of the non-affluent world and has had to be 
abandoned It 1s greatly to be hoped that Troll’s series will prosper and take its place with some of 
the great western series which survive with government and university patronage 


Merrill College NOEL Q KING 
University of California 
Santa Cruz, Cahfornia 


Muslims, Christians, and Jews in the crusdader kingdom of Valencia: Societies in symbiosis. By Robert 
I Burns. [Cambridge Ibenan and Latin Amenican Studies.] Cambridge: Cambridge University 
Press, 1984. xx plus 363 pp. Illustrations. Maps. $59 50 


Robert І Burns 15 a scholar of exceptional abihty. Like a professional archaeologist he digs 
through the textual, archival and physical remains thoroughly and with great care using all the tools 
of the profession including geography, linguistics, diplomatics, and common sense. Each of the ten 
essays in this book 15 a combination of detailed research and stimulating generalization about the 
world of thirteenth-century Valencia. For example, the discussion of bilingualism reflects Burns's 
mastery of the medieval sources, his knowledge of current research including his openness to 
exchange in public debate with other scholars, and his willingness to draw a general conclusion In 
this case, he concludes that the overwhelming population of Valencia was Arabic speaking. 

This book is not where one should start the study of thirteenth-century Valencia. Burns's previous 
studies including The crusader kingdom of Valencia and Islam under the crusaders or general books on 
medieval Spanish history contain the type of background reading which significantly enhances the 
value of the book under review Although this book contains many gems Гог the general reader, it is 
aimed primarily at a far more specialized audience. 


University of Washington JEREL BACHARACH 
Seattle, Washington 


Urban Notables and Arab Nationalism: The Politics of Damascus, 1860-1920. By Philip 5 Khoury 
[Cambridge Middle East Library.] London: Cambridge University Press, 1983. x1 plus 153 pp 
$34 50. 


This brief analysis (100 pages of text, 32 pages of notes) of the origins of Arab nationalism focuses 
on the social and political life of the notable families of Damascus, who, Khoury argues, under the 
impact of the Ottoman tamzimat, European economic expansion and agrarian commercialization 
merged in the period after 1860 to form a new urban leadership class that embraced Ottomanism as 
its political ideal. 

Ownership of large landholdings and control of the most important positions in the local 
bureaucracy were the two pillars on which the wealth and political mfluence of the notable families 
had rested, but the purges of many notables by the Committee of Union and Progress after 1908 
drove these disaffected political leaders to embrace Arab nationalism as a means to reestablish their 
political leadership The study ends with an analysis of how these new nationalists interacted with the 
pro-Ottoman elite and the Amir Faysal's short-lived regime in Damascus (1918-20). 

The role of the Christian Arabs and of ideology in shaping the Arab nationalist movement receives 
a mere mention, for Khoury asserts unequivocally that “it was the Ottomanized urban elites of Syria 
who were most instrumental in activating the idea of Arabism and translating it into a loosely- 
structured political movement before World War I" (p 97) 
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Khoury’s study provides an informative analysis of the political and economic background of the 
great notable families of Damascus and 1s a thoughtful addition to the literature on the early Arab 
nationalist movement 


California State University DANIEL CRECELIUS 
Los Angeles, Caltfornia 


The Sultan’s Servants: The Transformation of Ottoman Provincial Government, 1550-1650. By I. Metin 
Kunt. [The Modern Middle East Series, No 14.] New York. Columbia University Press, 1983 
хжи plus 181 pp Map. Charts. Appendices Figures. Index. $25.00. 


Serious students of modern Middle Eastern history have long recognized the importance of the 
Ottoman dimension of their field of study Upon closer examination, Ottoman history reveals a 
complexity and fascination of its own. For example, political control of land tenure, one 
acknowledged feature of the modern Middle East, makes no sense outside its Ottoman setting. In 1. 
Metin Kunt's admirable study, that process springs to life, leading the reader to the study of elite 
households and, indeed, of society and institutions, ideology and praxis 

Although intended as a specialized work, The Sultan's Servants has been written with the general 
reader in mind The latter will find the first, second, and fifth chapters (“The Emergence of the 
Ottoman State," “Provincial Administration," and "Transformation of Provincial Administration") 
most accessible, while specialists will learn most from the third and fourth ("The Umera Status" and 
“The Structure of the Military Administrative Career"). Kunt, basing his study on Ottoman archival 
materials (primarily appointment registers), maps out the transformation of provincial government 
from the cavalry-based sancaks (districts) to larger units (eyalets or provinces) increasingly governed 
by officials of the central administration Patronage and household ties gradually replaced the 
individual fighting man (timar-holder) and his compensation by usufruct (dirlik). Under the impact 
of severe economic change during the late sixteenth century, the central government attempted to 
raise increased revenues from the provinces by monetizing the system of land tenure, gradually 
replacing «mar-holders with higher-ranking, tax-farming beylerbeyis whose large households and 
retinues would provide both revenues and political control. The intent was to increase centralization 
by posting trusted officials to the provinces. However, the unintended effect was to increase the 
reliance of these officials on local elites (such as the ayan), which encouraged greater local leadership 
during the empire’s last two centuries. Furthermore, the critical necessity that governors maintain 
large retinues meant that "capital accumulation was largely intended for political aims, rather than 
for economic investments," which has serious implications for the long Ottoman struggle against 
European power. 

Kunt has wntten a lucid, concise book, packed with new data and fine insights. It is a landmark in 
the study of Ottoman history and deserves close reading by all interested students of the modern 
Middle East 


Siena College KARL K. BARBIR 
Loudonville, New York 


Challenging Colonialism: Bank Misr and Egyptian Industrialization, 1920-1941. By Eric Davis 
[Princeton Studies on the Near East ] Princeton, New Jersey: Princeton University Press, 1983. 
xv plus 232 pp. Photographs Charts Index. np 


Bank Misr, founded in 1920, holds a prominent place in the history of economic development tn 
the twentieth century It represented one of the earliest attempts in the Third World to bring together 
indigenous capital and management to create an extenstve industrial empire, and in that sense 
challenged the industrial dominance of the West. Davis's book tells the story of how cotton 
cultivation in Egypt created an "agrarian bourgeoisie" with the means and the will to invest in 
national industrialization; how Bank Misr, under the leadership of ТаЃаі Harb, put together an 
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Impressive network of enterprises during the 1920s and 1930s, both in Egypt and in other Arab 
countries; and how Harb’s empire finally collapsed in 1939 

The book is useful in providing a narrative of this important episode The biographical details 
about Harb and the financial data on the Misr companies are also valuable, and were not easily 
obtained 

Nevertheless, the telling of the story ts marred by several irritating sins of omission and 
commission Among the omissions, there 1s a curious hole in the very center of the work, namely, the 
immediate circumstances of Bank Misr's birth in 1920. The first half of the book describes various 
developments preceding that event, and the second half tells what the Bank did, but there is nothing 
on the birth itself. Since that coincided with the nationalist uprising їп Egypt after the end of the 
First World War, it 1s clear that an important part of the narrative ts missing. Another serious 
omission, peculiar in a book by a political scientist, 15 an account of the internal politics of the Bank 
Was it a one-man show? What factions or interest groups had to be reconciled? 

The sins of commission include some lapses of scholarship Homs is not another name for Hama, 
but is a different place (p. 174). The lengthy speculation that Harb's father was reduced to ruin by the 
“ruling Turco-Circassian political elite" 15 based on the flimsiest of evidence. The statistical tables are 
often confusing, and contain numerous errors. 

The style of writing is excessively ponderous, but not untypical of political science. Another 
characteristic marking the work as contemporary political science is the reverential use of Marxist 
concepts 1n a context where they are totally inappropriate Why Marx, who never set foot in Africa 
or Asia, should be so respectfully cited on issues of African or Asian development, is beyond me 
Davis concludes that the Marxist concept most useful for understanding Bank Misr 1s that of 
“contradiction " This illustrates another fad—labelling as Marxist some quite ordinary concepts 
which have been part of intellectual discourse for millenma Crediting Marx with inventing 
contradiction is a bit [ike crediting Howard Cosell with inventing momentum. 

This 1s not a bad book, but it could have been much better 


The University of Michigan ROBIN BARLOW 
Ann Arbor, Michigan 


The Anatomy of an Egyptian Intellectual, Yahya Haggi. By Miram Cooke Washington’ Three 
Continents Press, 1984 xi plus 188 pp. n p. 


Works on individual Arabic authors have begun to flourish, thus this study of the Egyptian 
litterateur, Yahya Haqqi. As Cooke admits, Нада! lacks the stature of Taha Husayn or Mahfuz, but 
his influence on modern Arabic writing and thought 1s considerable. This volume makes an excellent 
introduction to him. Cooke approaches Haqqi thematically, with chapters on man and society, 
religion, Egypt, women, etc., better portraying him as intellectual than as writer Of the three 
‘literary’ chapters, one provides insightful and original analysis of the intricacies of Наддї'ѕ language. 
The other two, while valuable, would have been tmproved by the application of a more rigorous 
literary methodology. 


University of Texas FEDWA MALTI-DOUGLAS 
Austin, Texas 


Political Parties in the West Bank under the Jordanian Regime, 1949-1967. By Amnon Cohen. Ithaca 
and London. Cornell University Press, 1982. 278 pp. $19 50. 


The 1967 Six-Day War left Israel in control of the West Bank of Jordan and m possession of 
Bovernment archives, including the Jordanian Security Services compiled records of opposition 
groups and political parties. These records consist of full lists of party members, brochures, 
newspapers, and handbills, as well as interrogations of party members, and the reports of informers. 
Making use of these sources, Amnon Cohen, Professor of the History of Muslim Countries at the 
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Hebrew University m Jerusalem, studies four major parties. the Jordanian Communist Party, the 
Arab Nationalists Party, the Muslim Brothers, and the Liberation Party 

Although these groups often called themselves ‘‘movements” or "associations," Cohen argues that 
they have the fundamental characteristics of a political party: some form of structured organization, 
an aspiration to run the affairs of the nation, a coherent ideology, and the necessary machinery to 
acquire mass support for its ideas and aspirations (р. 21). Accordingly, he discusses each party 
separately, dealing with its history, structure, membership, activities, publications, and ideology The 
result 15 a thorough and detailed account of these parties, too detailed, especially in that they 
represent well-known larger organizations operating elsewhere in the Arab world. 

First introduced into Palestine by Jewish immigrants, the Communist movement had been active 
for many years prior to the annexation of the West Bank by Jordan As an all-Arab party operating 
under Jordanian rule, the Communist party adopted the name of the National Liberation League 
before becoming the Jordanian Communist Party (JCP) Like most Communist parties in the world, 
it received its cues from the Soviet Union Hence, its early support for the partition of Palestine, its 
opposition to imperialism, Zionism, and even Arab nationalism. The JCP called for the overthrow of 
traditional Arab regimes, and condemned Arab reaction At times, it would favor some form of Arab 
unity, but only as a step toward the establishment of a revolutionary social order. Party organization 
followed the pattern familiar in the Communist Party of the Soviet Union Organization and 
commitment were not sufficient to recruit more than a few hundred members, partly because of the 
party's attitude toward Israel and Arab nationalism, and partly because of the constant harassment 
by the Jordanian authorities, 

The Arab Nationalists Movement (ANM) first appeared at the American University of Beirut in 
1948, and in Jordan in the early fifties Like the JCP, the ANM recruited the majonty of its members 
from amongst the intelligentsia and occupational groups. Its organization was less rigid, but not 
unsimilar to that of the JCP. Ideologically, the ANM differed from the Communists on most counts. 
It stood for Arab nationalism and Arab unity, rejected the partition of Palestine, opposed peace with 
Israel, and called for the overthrow of the reactionary Arab regimes It found in the regime of Abd 
al-Nasser the hope for the unification of the Arab countries and the liberation of Palestine Just as 
the ANM had been buoyed by the unity of Egypt and Syra, it suffered a political and ideological 
setback following the dissolution of the UAR in 1961 In time, this led to its radicalization, and its 
splintering into leftist parties and groups, prominent among which is the Popular Front for the 
Liberation of Palestine under George Habash 

The third major West Bank party was the Muslim Brothers (MB) Ideologically, it was an offshoot 
of Hassan al-Banna's movement in Egypt Concerned with fighting moral laxity and with promoting 
Islamic solidanty, the MB could only champion Arab unity as a step toward Islamic unity Its 
opposition to the British presence and influence in Jordan was motivated more by religious than by 
nationalistic sentiments. Likewise, its support or condemnation of the Egyptian regime was often 
determined by Nasser's treatment of the Muslim Brothers of Egypt On the question of Israel, the 
MB argued that only return to religion would assure the restoration of Palestine. Its limited appeal 
reflected из close association with the unpopular Hashemite regime. 

The Liberation Party (LP) was founded by Shaykh Тафуу al-Din Nabahani in Jerusalem, in the 
early 1950s The LP, like the MB, of which и was a splinter group, called for a theocratic state 
governed by the Shari‘a. To bring this about, it advocated extremist measures, including the упа Its 
program and principles have been described by a student of Middle East political movements as 
"comprehensive, totalitanan, and extremist.” Consequently, the LP ran afoul of the Jordanian 
authonties, which denied it permission to operate as a legal party, and arrested its members. The LP 
never achieved great success, neither in Jordan nor in Lebanon and Syria, where it shifted its 
operations 

The book under review is a study in micro politics The author has made good use of the tidbits of 
information made available to him by Israeli authorities However, one may wonder whether the 
results are worth all this effort Much of what is "revealed" is already known Consequently, the 
work suffers from repetition and redundancy. It could have been reduced in size without loss in 
substance 


Michigan State University Fauzi M. NAJJAR 
East Lansing, Michigan 
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Jordanian Arms and the Middle East Balance. By Anthony H. Cordsman Washington, D.C : Middle 
East Institute, 1983 v plus 186 pp. Maps, Charts and Diagrams. $15.00. 


Anthony Cordsman has gathered a vast amount of primarily military data from a wide range of 
published and unpublished sources. By means of this data—including many useful maps, charts, and 
diagrams—and well informed analyses, he compares the military strength of Israel, Egypt, Syria, and 
Jordan and effectively demonstrates why Israel retains overwhelming military supenority over the 
Arabs 

He holds that since Jordan’s relative military power has seriously declined and she has become 
increasingly vulnerable to the growing power of Syria and Israel, she needs a more credible air 
defense capability. He also contends that it would be to America's advantage to provide the 
advanced planes and Hawk and Stinger missiles requested by Jordan because these would пер deter 
any Syrian or Israel: aggression, enhance Jordan’s ability to come to the aid of Saud: Arabia and the 
Gulf states in case of an emergency, bolster King Hussein's regime, and promote American security 
interests and peace efforts in the Middle East 

It 1s in the military areas that the author shows his primary expertise and makes his most valuable 
contnbution Even his bibliography 15 heavily weighted in that area However, the book 1s 
unfortunately weak on the political aspects of the subject matter (such as the Palestinian and other 
major issues in the Arab-Israelt conflict which are hardly touched on) despite their tremendous 
unportance to and intimate relationship with not only Jordan's stability and secunty but also our 
own vital interests in the Middle East American interests would be far better promoted by effective 
political means (especially by helping to bring about a just and lasting overall Arab-Israeli peace 
settlement) than by merely military ones. 


Villanova University FRED J KHOURI 
Villanova, Pennsylvania 


Split Vision: The Portrayal of Arabs in the American Media, revised and expanded edition. Edited by 
Edmund Ghareeb Washington, D C: American-Arab Affairs Council, 1983 (original edition, 
1977 by the Institute of Middle Eastern and North Africa Affairs, Inc.) хуи plus 402 pp. $12 95, 
hardcover; $6 95, paperback 


The objective of this book is to explore bias against Arabs in the American media. The editor 
combines two approaches: (1) interviews with prominent newspaper and television journalists and (2) 
essays going beyond the media to include fiction and textbooks. 

Each and every interview and essay is interesting. Unfortunately, the editor did not structure the 
material in order to achieve some conclusions about stereotyping and its evolution. Thus, there was 
no attempt, despite the later focus on the 1982 war in Lebanon, to analyze the unnamed dissonance 
that that war created in the conventional wisdom about Israel: ‘ће good guy," and the accepted 
image of the Arab, "the bad guy " 


Sunon Fraser University NORMA SALEM 
Burnaby, British Columbia 


Alternative Approaches to the Arab-Israeli Conflict: A Comparative Analysis of the Principal Actors. 
Edited by Michael С Hudson. Washington, D C.. Center for Contemporary Arab Studies, 
Georgetown University, 1984 217 pp. $9.95, paper 


This book contains the proceedings of a symposium held in Cairo in March 1983 at Al-Ahram 
Center for Political and Strategic Studies Each of five identified actors in the Arab-Israeli conflict 
(Israel, Palestinians, Arab states, Soviet Union, United States) 1$ analyzed by two scholars, one an 
American member of a delegation organized by the Georgetown University Center for Contemporary 
Arab Studies and the other an Egyptian The result 1$ a clear summary and analysis of issues and 
perspectives. 
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The status quo generally has been in Israel's favor, as "facts" have evolved since 1948 To 
Palestinians the past is the substance of their tragedy, they have had to agonize over which previously 
rejected positions to seek, if any, an agony that has resulted 1n dissension. The record of the Arab 
states on the Palestine question is a litany of dismal failures Soviet policy, often merely reactive, has 
been seemingly half-hearted towards a procession of different clients, and thus more diffuse than that 
of the United States. The United States, in addition to its uncompromising support of Israel, has 
merely reacted to crises and thus its perspective has been limited to recent events. 

The book is a lucid and intellectually stimulating presentation of diverse ideas. If one 1s to draw 
conclusions, they are that there has been a "Latin Americanization" of the Arab World (why should 
cultural similarity mean a congruence of policy?), that on balance Israel has been a success story, and 
that to Palestinians the prospect is one of foreboding 


University of Northern Iowa BASHEER К NUIM 
Cedar Falls, Iowa 


After the Palestine-Israel War. Khalil Nakleh and Clifford A Wright. Belmont, MA. Institute of 
Arab Studies, 1983 vi plus 150 pp np 


The Bitter Year: Arabs Under Israeli Occupation in 1982. Eric Hooglund et al. Washington, D C: 
Amencan-Arab Anti-Discrimination Committee, 1983. 276 pp Appendix. n p. 


After the Palestine-Israel War consists of two thoughtful essays worthy of serious consideration. In 
the first essay Nakleh, utilizing selected articles from the Israel: press with occasional references to 
Israeli radio broadcasts, the Kahan Commission Report and American newspaper articles, examines 
chronologically Israeli policy decisions concerning the invasion of Lebanon from June, 1982 to April, 
1983. In his otherwise impressive condemnation of the invasion, Nakleh probably overstates 
somewhat by asserting that Israel ‘twas unable to achieve any of its political objectives" and that the 
political strength and influence of the PLO were enhanced. In the second essay Wright analyzes the 
principles, background and diplomacy of the Reagan Plan Although he may exaggerate its actual 
importance, Wright demonstrates effective advocacy in his clear and cogent discussion of the Reagan 
Plan's rejection and failure The future availability of additional source material and the advantage in 
a later time period of more adequate retrospection will almost certainly enhance our understanding 
of the significant topics under discussion in these two essays. 

As a book The Bitter Year 1s problematic. Some impressive documentation pertaining to Israeli 
treatment of Palestinians and denial of basic human rights in 1982 is presented. The book's 
organization, however, 1s fragmented, broadly-stated; sometimes unsupported generalizations about 
Israeli public policy abound; in-depth analysis of the background and make-up of Israeli society, 
from which human rights violations stem, is lacking. Those who put this book together might be well 
advised to use as models for their next publishing venture in this subject matter the following two 
books: Sabri Jiryis, The Arabs in Isiael (New York. Monthly Review, 1976), Ian Lustick, Arabs in the 
Jewish State (Austin. Univ. of Texas, 1980) 


Cential Connecticut State University NORTON MEZVINSKY 
New Britain, CT 


The House of Si Abd Allah: The Oral History of a Moroccan Family. Recorded, translated and edited 
by Henry Munson, Jr New Haven and London: Yale University Press, 1984 xxi plus 320 pp 
Photographs Maps Geneologies Glossary Index np 


This book skillfully portrays multiple aspects of Moroccan history and culture through the 
technique of oral history. It 1s told pnmarily through the eyes of two very different cousins, al-Hay 
Muhammed, who is a Muslim peddler and who is traditional in his Islamic views, and through 
Fatima Sobra, a young woman who is studying in the United States and who 15 "westernized." 

Using an exciting writing style, Munson juxtaposes their views of people in the family and 
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effectively discusses such topics as the effects of colonialism on Moroccan society, gender roles and 
gender relationships. He also illuminates attitudes toward women working т factories, toward sex, 
child rearing, property control, marriage, and marital conflict. The use of the veil 1$ seen through 
several different women’s perspectives. The problems of adaptation brought about by migration from 
rural to urban areas runs throughout the book, and the topics of migration to Europe and the United 
States are covered. 

The author effectively uses case studies in a novel fashion, and simultaneously conveys to the 
reader the social, political and economic responses to change over a period of history He initially 
outhnes Moroccan history and then uses genealogies to connect periods of time and different social 
positions. Keeping relatives straight may be confusing to a layperson, and for many it might be 
advisable to just read and enjoy the message rather than to try. 

The book is particulary valuable for students of social organization and could be a recommended 
book for those who want to make their Middle East or anthropology classes come alive. It certainly 
is helpful in understanding the many variations of Islamic ideas, and the relation of Islam to 
colonialism, class and gender, thereby combating the influence of those who tend to lump Muslim 
thought into a monolithic pattern. 


Wayne State University BARBARA С ASWAD 
Detrou, Michigan 


The Arab World: Personal Encounters. By Elizabeth Warnock Fernea and Robert A Fernea. Garden 
City, New York: Anchor Press, 1985. xvi plus 366 рр. Map Index. $19 95. 


In this book, a husband and wife describe many of the peoples, places, times and feelings they 
experienced in various parts of the Arab world from 1956 to 1984. For Elizabeth (a wnter, 
filmmaker, and university teacher) and Robert (an applied and academic anthropologist) these places 
included Iraq, Egypt, Jordan, Libya, Saudi Arabia, Palestine, Morocco, and North Yemen One of 
their objectives was to convey the meaning of cultural and political change through the lives of Arabs 
they have known personally. 

Most of the book consists of first person singular impressions written by Elizabeth. They deal 
primarily with her own feelings about events and people, especially Arab women of various ages, 
living under a variety of conditions in villages and cities. These are interspersed with Comments," 
probably of joint authorship, which offer background information on such diverse topics as 
colonialism, Islam, labor migration, the family, anthropological fieldwork, and Arab leadership The 
last offers an especially interesting cultural dimension The book's chapters are rather uneven. While 
the depiction of their visit to King Husain’s palace 15 somewhat superficial, the chapters on Libya, 
the West Bank and the Rashadiya Refugee Camp in South Lebanon are especially insightful and 
informative The authors wnte with humility and compassion about the pan-human experiences of 
Joy and suffering; family and friends, life and death 

The book would be most appreciated by persons interested in reading about the recently changing 
Arab world from the standpoint of two long-time American observers and the Arabs in their lives 


University of Florida PAUL J. MAGNARELLA 
Gainesville, Florida 


Isfahan Is Half the World: Memories of a Persian Boyhood. By Sayyed Mohammad Ali Jarnálzádeh. 
Translated Бу W.L. Heston. [Princeton Library of Asian Translations | Princeton, New Jersey: 
Princeton University. Press, 1983 (onginal edition in Persian, 1956) жи pus 298 pp 
Introduction Translator's Postscript. Glossary Bibliography. $37.50. 


Sayyed Mohammad А Jamálzüdeh's stature as a modern Persian prose writer was established in 
1921 with the publication of his short story collection, Yek? Bud, Yeki Nabud (Once Upon A Time) 
In the introduction to that work he broke new ground, advocating the writing of narrative prose as 
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the medium best able to record the lives and speech of ordinary men, to educate them and to 
familiarize readers with people unlike themselves Isfahan Is Half the World, the first full-length 
work by JamAlzádeh to appear in English, demonstrates that point of view. 

Isfahan Is Half the World (Sar o Tah-e Yek Karbas, or Cut from the Same Cloth in Persian) ва 
nostalgic foray into Isfahan in the early 1900s. Jamálzüdeh presents the world of men in traditional 
Iran as he remembers it. Women appear seldom and in low relief Wnitten in Geneva in 1944 and 
published in 1956, the book is divided into two sections The first deals with Jam4lzaideh’s childhood 
until he left Iran to study abroad. The second part 1s devoted to a return trip made to Iran thirty-five 
years later and the adventures of his boyhood friend, Javad Adi, and a marvelous mystic named 
Mowlind in the intervening years The English subtitle is misleading; Memories of a Persian 
Boyhood make up less than half the book Jamālzādeb’s subtitle, /sfahan-nameh—the Isfahan 
story—is more арргорпа!е. 

Jamalzideh uses the story as a vehicle for his thoughts on government, reform, religion and the 
value of traditional Iranian culture He hopes to persuade his Iranian readership to chensh their 
hentage, as he clearly does. To that end, he has taken liberties in writing the memoir and given the 
events, "a little of the color and bouquet of a tale or story" (pp 5-6) He looks askance at strict 
interpretations of religion His point of view is delightfully embodied in the story's characters, 
including Нау Murcheh-khàn, а fellow who can't decide which religion is most lawful and so 
practices four The author does not glonfy all aspects of life in traditional Iran: the book includes a 
description of the brutal killing of Babis which he witnessed as a boy. 

The translation needs further refinement. Both JamáülzAdeh's voluble prose and the importance he 
gives traditional culture and speech make the book difficult to translate The problems are evident in 
lengthy sentences and awkward constructions A single sentence runs from the middle of page 187 to 
the top of page 188. The translation proceeds most smoothly where the prose 1s strictly narrative 

The volume is well annotated, overall, with explanations of Persian terms and poetry. The 
translator's introduction and postscript provide helpful background information on Jamalzàdeh and 
his role in preparing the translation. I only wish there were further notes on traditional customs For 
example, "going-away noodle soup" 1s mentioned on page 264, but left unexplained The soup is 
prepared on the third day after a loved one's departure in the hope that sharing the soup with friends 
and relatives will assure the traveler’s safe return 

Occasional misunderstandings of ritual are more problematic Sham-e gariban, “the night of 
strangers,” refers to the night following Imam Husain’s martyrdom on *Ashürá On that might the 
imam's sister, Zainab, wandered the battlefield of Kerbela searching for her dead; her search is 
reenacted annually The phrase 1$ often used to express bereavement and sums up a complex of 
feelings associated with ‘Ashura. Sham is here mistakenly translated as "Damascus" (р. 104), another 
meaning for the word, and the sense of the phrase 1s lost 

Although addressed to Iranians, Isfahan Is Half the World has much to offer non-Iranians who 
would like to know more of traditional Iran The volume will be well complemented by the 
publication of Jamálzadeh's better known work, Once Upon A Time, їп a forthcoming translation by 
Heshmat Moayyad and Paul Sprachman for Caravan Publishers. 


Tucson, Arizona ANNE Н BETTERIDGE 


Agricultural Innovation in the Early Islamic World, The diffusion of crops and farming techniques. By 
Andrew M Watson. [Cambridge Studies in Islamic Civilization] Cambridge: Cambridge 
University Press, 1983. x plus 260 pp. Photographs Maps Indices. Bibliography. n p 


This 1s a concise and precise study of an important subject that thus far has received little 
attention Some have referred to it as an historical analysis of revolutionary changes affecting 
agricultural life in the first four centuries of the Islamized world introduced and diffused by the Arab 
conquests. The chronology of diffusion is detailed item by item for eighteen new crops in Part One, 
each illustrated with photographs from manuscripts and maps Part Two consists of only ten pages 
and lays out the pathways of diffusion. Part Three treats the mechanics of diffusion under six 
headings agents, medium, demand, the facilitating of supply through irrigation, land tenure, and 
gardens Part Four deals with the role of new plants in the economy and whether they constitute an 
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agricultural revolution when placed in context. Part Five gives the causes for agriculture in retreat 
due to invasion, abandonment of land, lack of зесигиу for peasants, heavy and arbitrary taxation, 
reduction of the working force, and the navigation by-passing of the Near East. Notes and references 
take up nearly one-half the space and reveal extensive incursion into primary source material and 
considerable consultation (extensively attested also in the long list of acknowledgements). 

This work should prove useful to scholars and students alike, both in Islamic history and 
agricultural studies generally. 


University of Minnesota CAESAR Е. FARAH 
Twin Cities, Minnesota 


Life and Land Use on the Bahrain Islands: The Geoarcheology of an Ancient Society. By Curtis E 
Larsen. [Prehistoric Archeology and Ecology Sertes.] Chicago: The University of Chicago Press, 
1983. xx plus 339 pp Illustrations. Appendices Index. $9.00, paper. 


This 1s a scholarly, meticulously researched, and carefully argued interpretation of present and past 
physical and cultural aspects of Bahrain. Bahrain 1s studied in the context of local and regional 
changes in agricultural, trade, and political dynamics, starting about 5000 B.C. The physical 
environment 1$ viewed as a process that has changed in a complex way since the Paleocene (some 
sixty-million years ago). Larsen cautions against suggesting simplistic monocausal explanations and 
perceiving monotonic temporal trends Economic and geographic theories of human activity are 
applied, and relationships are persuasively suggested. The nature of the data necessitates frequent use 
of qualifiers and tentative postulates. A great deal of new information 1s introduced, yet definitive 
answers continue to be elusive. 


University of Northern lowa BASHEER К NUIM 
Cedar Falls, Iowa 


Persian Carpets. Michael Craig Hillmann. Austin. University of Texas Press, 1984. хи plus 98 pp 
Map. Photographs. Diagrams. Index $19 95 


This rug book is unusual in its genre because of the broad experience its author gained in 
residence in Iran, both with respect to carpets and to their broader place in the Iranian economy and 
culture. Unlike most westerners writing on the subject of Iranian carpets, Hillmann, who teaches at 
the University of Texas, also knows both contemporary and literary Farsi, and has direct experience 
working in the carpet trade 1n Iran, where he lived for the better part of a decade 

The book is divided into an Introduction, a chapter on identification and classification, a 
"portfolio" of illustrations and text on representative examples, a discussion of symbolism, and a 
discussion of carpets and carpet-making in their societal context. Hillmann also includes an 
annotated bibliography and discusses the problems and role of carpet scholarship. 

The purpose of the book is to argue in favor of the artistic and esthetic qualities of contemporary 
Iranian weaving, something Hillmann does with seriousness and effectivness, linking them to older 
artistic traditions on the one hand, and stressing their embeddedness in traditional Iranian and 
Islamic culture on the other Whether or not one agrees completely with. Hillmann's passionate 
arguments, this book is persuasively and intelligently written, and certainly occupies a distinct level 
above the mass of popular- or commercial-oriented literature on this subject The production 1s 
attractive without being lavish, and the text is an engaging blend of the method of scholarship and 
the particular knowledge and experience gained from the marketplace For those serious about 
learning something substantial about modern Persian carpets, Hillmann has provided the general 
reader with the best general introduction currently available. 


* 


Harvard University Art Museums WALTER B. DENNY 
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Islam and Modernity: Transformation of An Intellectual Tradition. By Fazlur Rahman Chicago and 
London. University of Chicago Press, 1982. 172 pp. n p 


Convinced that the Muslim world today faces an intellectual crisis that has serious implications for 
the future of Islam, Fazlur Rahman sets out in this compact but intensely argued work to examine 
the historical roots of the current crisis and to offer a blueprint for the transformation of Islamic 
intellectual life into a creative, vital force in Muslim society Fazlur Rahman is convinced that a 
radical and systematic reonentation of contemporary Muslim thought is essential if Islam is to be 
revitalized and Muslim society 1s to become a vigorous, productive force capable of shaping its own 
future once again. 

The larger part of Islam and Modernity (їп fact, three of its four chapters) 1s devoted to a critical 
review of Muslim intellectual history from its beginnings in the first century A.H. to the present 
According to the author, one of the most fateful developments in this history was a certain 
"hardening" of the Muslim communuty's attitude toward the two principal sources of its thought and 
practice, viz, the Quran and the Sunna of the Prophet. During the earliest period these Jatter were 
understood histoncally and regarded as coherent and unified wholes whose individual units were 
taken to be intimately and substantively related to the larger moral and religious framework in which 
they were set. By the end of the first century, however, this way of regarding the sacred sources was 
in the process of giving way to an ahistorical, literalistic and atomistic approach that abstracted these 
sources from history and reduced them to compendia of discrete parts. In the process, the sense of 
the dynamic, living whole was lost and both the Qur'an and the Sunna disintegrated into collections 
of individual texts. And with the internal coherence of the Qur'ün and Sunna largely obscured by the 
hteralistic, proof-text approach, Fazlur Rahman believes the compelling force of their message was 
effectively undercut. Although the concrete conditions of modern Islam are different from those of 
the medieval period, owing 1n part to the further evolution of Muslim society and ın part to the 
penetration of Western influences, the classical orientation, according to the author, remained largely 
intact and continues to be decisive for Muslim thought up to the present 

In the fourth and final chapter, Fazlur Rahman turns his attention to the task of prescription and 
moral reconstruction Here he argues that if the crisis of modern Islam 1s the result of a progressive 
alienation from the spirit and teaching of the Prophet, the salvation of Islam, viz., its transformation 
into a creative, vital force, lies precisely 1n its return to its past, that 1s, its spiritual roots. But uf his 
blueprint for the renewal of Islam calls for a "return" to the past, this return is conceived in terms 
that are fundamentally different from those found in most of the reformist movements of the modern 
period For the author, this is not a simplistically conceived return пог 15 it an attempt to escape from 
the challenges and problems of modernity by taking refuge 1n a safe past. Rather what he calis for is 
a return that 1s intellectually mgorous and grounded in the canons of modern historical method 
Within the context of this methodologically informed return, the relationship between past and 
present 13 defined essentially in dialectical terms. What emerges from the interaction of past and 
present in this dialectical scheme 1s in some sense a new synthesis. While the framework and ethos of 
this new formulation are drawn from the Quran and Sunna, its content is to a significant extent 
provided by modernity. However, although modernity figures prominently in this new scheme of 
things, it is a modernity with a new orientation and a new goal, 

On both its analytical and programmatic sides, Мат and Modernity 13 an important work. It is 
bold, intellectually mgorous, open, and nondefensive ın both substance and tone. By attributing the 
underlying causes of modern Islam's malaise to developments embedded deep in Islam's past and by 
refusing to see the current crisis as the product of Western influence in any fundamental way, Fazlur 
Rahman lays the groundwork for a new and potentially fruitful reexamination by Muslims of the 
Islamic tradition in its classical form. Further, by insisting that Muslim thinkers take seriously the 
task of recovering the orginal message of the Prophet in а way that ts faithful to the canons of 
historica] method, and by insisting that a clear distinction be made between normative and historical 
Islam, the author places the question of reform on a new footing and clears away much of the 
confusion that has dogged reformist movements of the modern period, from Wahhabism to present 
day neofundamentalism. 

islam and Modernity, however, is not without its problems Two issues in particular require 
mention, though these in some ways are illustrative of the larger problematic of the work. In the first 
place, Fazlur Rahman’s emphasis on discontinuity in discussing the relationship of early and classical 
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(or medieval) Islam is taken too far in the opinion of this reviewer His insistence on this point tends 
to obscure the important elements of continuity that are clearly part of the historical record. 
Historical realism simply will not allow us to pin all the blame for the inadequacies of medieval Islam 
on the medievals themselves. The proof-text approach to the Qur'án to which he nghtly objects 15 
hardly the creation de novo of medieval Muslims. Its roots can be traced back to earliest Islam and 
in some respects appears to be sanctioned by the Qur'an itself. Does not the very idea of a literal, 
verbally inspired revelation naturally lend support to a proof-text approach? The history of Judaism 
and Christianity would seem to suggest that it does. 

Finally, questions may be raised regarding the adequacy of Fazlur Rahman's conception of reform 
or renewal It 1s clear from the beginning of this work that the renewal of Islam 13 taken to be 
fundamentally a cognitive process. Without denying the importance of its intellectual content, one 
may wonder whether renewal defined primarily їп intellectual terms 1$ not too narrow a conception 
of renewal. If the revitalization of Islam for which the author so fervently hopes is to be achieved, 
attention wil! need to be given to renewal as a comprehensive process, that is, as a moral, social, 
psychic as well as an intellectual process. 

In spite of the criticisms voiced above, Ж ат and Modernity is clearly a significant contribution to 
the discussion of reform in Islam and is essential reading for all those concerned with the future of 
Islam. 


Boston University MERLIN SWARTZ 
Boston, Massachusetts 


Islam’s Understanding of Itself. Edited by Richard G Hovannisian and Speros Vyronis, Jr Malibu, 
CA: Undena Publications, 1983 149 pp $18 50, paper. 


This book is the published version of the eighth Levi della Vida Conference, held at the University 
of California, Los Angeles in 1981, the honorand on that occasion being the versatile Islamicist W. 
Montgomery Watt, Emeritus Professor of the University of Edinburgh. It may be seen as a sort of 
second Festschrift, the first being Islam: Past Influence and Present Challenge, edited by Alford T 
Welch and Pierre Cachia in 1979. Indeed, four of the present six participants (Watt himself makes a 
seventh) were contributors to that volume also, albeit on quite other topics 

The reworked papers are. "Self-Images of Islam in the Qur'ün and Later" (рр. 3-14), by Watt; 
"Muhammad's Understanding of Himself: The Koranic Data" (рр 15-52), by Welch, “Islam tn the 
Mirror of Ritual” (pp. 53-71), by William A Graham; "Institutionalized Learning as a Self-Image of 
Islam” (рр. 73-85), by George Makdisi, “The Islamic Philosophers’ Conception of Islam" (pp 
87-102), by Micheal Е Marmura, "The Sufis and the Shahada" (pp. 103-25), by Annemarie 
Schimmel; “Islam in Modern Europe” (pp. 127-44), by David Kerr. There is an Index of over four 
pages, analytical where necessary Apart from minor typographical errors and a few inconsistencies, 
the level of editorship and production 15 high. (The Index refers to the wrong al-RAzi [read M b 
Zakarlya’] ın respect to four places in Marmura's article.) 

It need hardly be stressed that all of these topics are important, or that the contributors are 
obviously competent to their task, in some cases outstandingly so. Nor are the themes themsevles too 
disparate (even where the titles might suggest otherwise), or the styles or the approaches jarringly at 
variance In short, this is a collection well worth possessing in its own right, and one that 1s 
interesting and agreeable to read. 

Two cautionary observations, not entirely irrelevant to the work's own merits, may be in order. 
First, some of the authors and their standpoints are so well known that Islamicists of any experience 
should not expect many surprises, even where the material itself is new or newly worked. Students, or 
colleagues primarily concerned with other areas, however, will not really be disadvantaged by this, 
for these are useful exercises in concentrated statement Secondly, no false expectations should be 
raised by the general title itself, which two contnbutors have actually adapted to the term "self- 
image,” though all but one of the rest have chosen to remain inexplicit. (Marmura, sensibly enough, 
chooses simply to get on with his own business, that 15, philosophy v. revelation, making a quick 
connection with the chosen theme at the end!) The concept involved is, of course, natural enough to 
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an occasion originated by Gustave von Grunebaum. But it is fairly new and very Western, at least 
where it rests on a tension between methodological sophistication and self-conscious awareness. 
Islamic culture for very much the most part, even now, hardly recognizes any question 1n this sense, 
much less has it begun to address и. What the prsent contributors are necessarily doing, therefore, is 
something between drawing out a fine, long-secreted thread on the one hand and imposing their own 
bold construct on the other. A physician may do the one to a submissive patient, a sociologist may 
do the other to a mass of underprivileged ghetto-dwellers. a venerable, literate and self-confident 
culture, and one that takes itself for granted by divine assurance, 1s something else again. 


University of Toronto, G.M WICKENS 
Toronto, Canada 


Ibn Rushd (Averroes): Talkhis КИЯЪ al-Jadal (Middle Commentary on Aristotle’s Topics). Edited by 
Charles E Butterworth with Ahmad Abd al-Magid Haridi (American Research Center in 
Egypt, Pub No 4.) Cairo: The General Egyptian Book Organization, 1979. Іш plus 266 pp 
with indices $5.00, paper. 


Ibn Rushd (Averroes): Так Kitab al-‘Ibarah (In Librum Aristotelis de Interpretatione). Edited by 
Mahmoud M Kassem. Completed, Revised and Annotated by Charles Е Butterworth and 
Ahmad Abd al-Magid Haridi. (American Research Center in Egypt, Pub. No 5.) Cairo: The 
General Book Organization, 1981 xv plus 132 pp Indices. $13 50, hardcover 


Ibn Rushd (Averroes): Talkhis Kitib al-Maqulat (Middle Commentary on Aristotle’s Categories). Edited 
by Mahmoud M Kassem Completed, Revised and Annotated by Charles E. Butterworth and 
Ahmad Abd al-Magid Haridi (American Research Center in Egypt, Pub No 6) Cairo. The 
General Book Organization, 1980 хіх plus 161 pp Indices. $9.50, paper. 


These three Arabic texts constitute the first fruits of the American Research Center in. Egypt's 
Project in Medieval Islamic Logic, the purpose of which ts the publication of critical editions of these 
Arabic texts Directed by Charles E. Butterworth with Ahmad Abd al-Magid Haridi, this project will 
come to completion with the publication of the remaining editions of Averroes! Middle 
Commentaries regarding Prior Analytics, Posterior Analytics, On Sophistical Refutations, Rhetoric and 
Poetics. Of the three works under consideration here, the Arabic Middle Commentaries on Anistotle’s 
On Interpretation and Topics appear in print for the first ите The Middle Commentary on the 
Categories was first edited in Arabic by Maurice Bouyges (1932) and in Hebrew with the Middle 
Commentary on Рогрйугу’5 Isagoge (not extant in Arabic) in the Corpus Commentariorum Averrots т 
Artstotelem (CCAA) (Vers Herb, vol I, a, 1-2, 1969) by Herbert A. Davidson who also provided 
English translations respectively from the Hebrew and Latin and from the Arabic and the Hebrew 
and Latin versions (Vers Anglica, vol. I, a, 1-2, 1969) АП three editions are primarily based on the 
MSS of Florence and Leiden (which were available to Bouyges who followed the Leiden MS for the 
most part) with favor given to the older Florence MS which 15 argued to reflect the author's revised 
version of the text represented by the Leiden MS 

These editions by Butterworth and Haridi are welcome additions to the slowly expanding library of 
prnted Arabic philosophical works accessible to modern students of Medieval thought whose 
research often times must be restrictively based solely on personal examination of manuscripts or 
microfilms. In addition to the text of Averroes and manuscript variants, all three editions have dual 
prefaces and detailed tables of contents in Arabic and English The Middle Commentary on the Topics 
is provided with an English introductory essay on the teaching of the text and the editors’ 
methodology, while the other two have Arabic introductions with that of the Middle Commentary on 
the Categories dealing in a general way with Averroes’ Commentaries and their importance. Each 
volume contains Arabic indices of names, works cited, a collation table of numbered paragraphs of 
the commentary of Averroes and the text of Aristotle, and a list of errata 

While the editors and the American Research Center in Egypt deserve grateful praise for 
performing the valuable service of making these Middle Commentaries available, serious questions as 
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to the nature of this undertaking arise when these works are considered with reference to the CCAA 
volumes formerly published by the Mediaeval Academy of America of which the present editions lay 
claim (without explanation) to being parts through their Latin title-pages. The “Plan” first put 
forward by Harry A. Wolfson in Speculum, VI (1931), 412-27, revised in Speculum, XXXVII (1963), 
88-104, called for each edition to have (among other things) three critical apparatuses (A. MS 
variants, B. оп the relation between Arabic, Hebrew and Latin versions, and C: precise indications of 
the relation to Aristotelian passages) as well as a glossary in the four relevant languages, Arabic, 
Hebrew, Latin and Greek. For these three editions, however, the editors have not made use of 
Hebrew and Latin texts (argued by Wolfson to be an integral part of any critical edition) and have 
therefore omitted apparatus B and the four-language glossary. Consequently, it remains unclear what 
relation 1f any these volumes have to the CCAA which was recently renamed Corpus Averrois with A. 
Zimmerman of Cologne as editor-in-chief and 1 Madkour of Cairo as editor of the Arabic section 
Unfortunately it appears that these texts will have to be edited anew if the Corpus Averrois continues 
the valuable tradition of scholarly rigor guided by Wolfson's “Plan.” This ts all the more regretable 
with the publication of M. Salim Salim’s edition of Averroes! Middle Commentary on the Topics 
(Cairo 1980) based on the same manuscripts used by Butterworth and Handi and with Gerard 
Jehami's edition of Averroes Middle Commentaries on the Posterior Analytics, the Topics and 
Sophistical Refutations in Talkhig тапиа Aristo l'Ibn. Rushd (Doctoral Thesis done under Farid 
Jabre, Beirut’ Universite St-Joseph, 1978. See MIDEO, XIV [1980] 507). One can only hope that 
such needless duplication will be lessened if not eliminated through the organizational efforts of the 
editors of the Corpus Averrois. 

In spite of the criticisms which might be made with reference to the Mediaeval Academy’s “Plan,” 
the editors have made important contributions to the study of the thought of Averroes and its 
sources by the publication of these texts. This 1$ most obvious with the Middle Commentary on the 
Topics in which Averroes criticizes the mutakallimün of his time and draws extensively on the Greek 
Commentary tradition (Theophrastus, Alexander and Themistius: precise textual sources not 
identified by the editors) in the course of his commentary on the text of Aristotle. 


Marquette University RICHARD C TAYLOR 
Milwaukee, Wisconsin 


Ideological Revolution in the Muslim World. By Mohammad Yadegan. Indianapolis, IN American 
Trust Publication, 1983 114 pp. n p. 


Mohammad Yadegar: describes what he sees as "the emergence of a new school of thought in 
Islam" (p. 59) Yadegari concentrates his attention on Ali Shariati He places Shariati in the context 
of the development of this Islamic revivalist school which begins, in his view, with al-Afghani. It 1s 
developed by Abduh, Iqbal, and Mawdudi, and reaches a high point with Shariati and the Ayatollah 
Khumayni. Although they use different terminology, these latter two are seen as presenting the same 
message (pp. 11-12, 53) 

The book begins with a biography of Shanati The second chapter introduces the ideas of the 
reformist school, and the third and fourth chapters discuss Shariati's ideas, with extensive translated 
passages In general, the book vigorously presents a sympathetic picture. While Yadegari may 
overemphasize the similarities and relationships among those in his “new school," he gives a clear 
presentation of the ideas of a number of important modern Muslim thinkers 


University of New Hampshire JOHN О. VOLL 
Durham, New Hampshire 


The Islamic threat to the Soviet State. Alexandre Benningsen and Marie Broxup New York St. 
Martin's Press, 1983 170 pp. Statistical Tables. Bibliography Index. n p. 


The forty-five- or fifty-million Muslims of the Soviet Union are to a great extent ignored by 


Orientalists (who seem to view Samarkand and Bukhara as irretrievably lost to the world of Islam as 
e 
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Cordoba and Granada), and by Sovietologists who usually concentrate their attention on the 
European nationalities 

Soviet Muslim hterature written since the 1940s in the Cyrillic alphabet is unknown to most 
Turkologists and Iranologists while their languages are unknown to the Slavists. Alexandre 
Benningsen 13 one of the few Western scholars who has specialized in this much neglected area of the 
Islamic world and has written a number of books about it. The book is to some extent a 
recapitulation of his earlier works, but with a discussion of the latest developments. It consists of 
four chapters, the first three being short histories of Islam 1n Russia and the Soviet Union, each from 
a different perspective, so different that we never get the feeling of being offered a repetition. 

Chapter 1 “Russia and Islam" is written from a Russian perspective We tend to forget that 
Russia's experience of Islam had been similar to that of Spain, that Russia had been under Muslim 
rule in the Middle Ages and this has had a profound effect on the Russian attitude towards Muslims, 
a hostility modified only by an inferiority complex which makes the Bolshevik dream of a cultural 
mixture of all Soviet nationalities impossible By the sixteenth century the Russians were the 
aggressors, conquering further and further Muslim lands until the eve of the Revolution. Now they 
are finding themselves saddled with a large, hostile, unassimilated and apparently unassimilable 
population with an alarmingly growing birth rate. 

Chapter 2, “The Muslims and Russia,” is written from the perspective of the Muslim peoples of 
Russia and the Soviet Union. For centuries Central Asia had been the far northern outpost of Islam 
The Russians were “infidel barbarians” placed in the same category as the Khazars, the Qara- 
Khitays, the Mongols or the Kalmuks. But the Russian invaders had come to stay The Muslim 
reaction, like that of most colonial peoples, has displayed all shades of behavior from armed 
resistance to cooperation with the infidel ruler The passive cooperation suddenly became active 
during the Revolution on the part of the so-called "National Communists” led by the Tatar Sultan 
Galiev The National Communists, taking seriously the Bolshevik promises of the right of all peoples 
to self-determination, proposed a pan-Turkic Republic of Turan, allied with but independent of 
Soviet Russia and a vanguard of Communist and anti-colonial revolution throughout Asia. Of 
course the Russians could not allow Tatars and other Muslims to take the leadership of the 
Revolution from them. “Sultangalievism” lingered on for a few years until it was finally liquidated by 
Stalin But the Idea has not been forgotten. The greatest challenge to the Soviet rule, however, comes 
from the underground Sufi orders, particularly strong among Caucasian mountaineers (More about 
the Sufi resistance would have been welcomed ) 

Chapter 3, “Soviet Muslims and the Muslim world abroad,” traces the history of the relationship 
between Muslims living under Russian or Soviet rule and their coreligionists in the Middle East. The 
authors claim that even under Tsarist rule the Muslims of Russia lived in almost total isolation. They 
mention such rare contacts as the pilgrimage to Mecca, Arabic studies in Daghestan, and Volga 
Tatar students in Turkey. Nothing 1s said about Turkish support for Caucasian resistance under 
Shamil or the very numerous Caucasian refugees who had settled in the Ottoman Empire. It was 
Sultan Galiev and his National Communists who for a brief moment brought Russian Islam (or 
rather Islam of Russia) onto the international scene in their attempt to lead the Revolution in Asia, 
but very soon the Russians were firmly ш control and Soviet Muslims found themselves in greater 
isolation than they had ever been under the Tsars or indeed at any time of their history This 
isolation is now being threatened by two factors the Iranian Revolution and the Afghan resistance to 
Soviet invasion. The overthrow of an absolute ruler supported by the Soviet Union’s rival super 
power could not fail to impress the Soviet Muslims The Islamic theocracy’s subsequent disregard for 
human rights probably causes little worry to the subjects of Soviet autocracy dreaming dangerous 
dreams brought about by the new opium of Radio Tehran The success of the Afghan resistance 1s, of 
course, much more modest, but the fact that it exists at all is a cause of wonder—and secret pride 

Chapter 4, “Soviet Islam in perspective— Muslims and Russians in the year 2000,” comes almost as 
an anti~climax. Benningsen 15 too experienced a scholar to allow himself to make sensationalist 
predictions Soviet rule in Central Asia may continue for an indefinite number of years. Yet the 
Russian goal of the eradication of Islam and the amalgamation of nationalities into one homo 
sovieticus (Russian-speaking of course!) is very unlikely to succeed Anti-religious propaganda has 
had even less success among Soviet Muslims than among Orthodox Christians or adherents of other 
rehgions Marxism 1s an heir to that Western anti-religious tradition which views the atheist as a 
romantic rebel or a rationalist philosopher. To the Muslims, however, an atheist, far from being a 
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philosopher, 1s a mentally deficient person, too stupid to grasp the concept of God. The authors 
quote Solzhenitsyn's opinion that it would be in Russia's self-interest to grant independence to the 
Muslim areas and reduce the Soviet Federation to a Russian national state (just as Ataturk had 
reduced the Ottoman Empire to a Turkish national state). Of course they do not expect the Soviet 
rulers to take their advice! 

The book's greatest deficiency is its lack of bibliographical footnotes (except for the sources of 
statistical tables) No doubt pro-Soviet reviewers will challenge the authors to substantiate their 
assertions, for example, "*Wait until the Chinese come,’ one hears often in Central Asia. .” (p. 54). 
Who is the source of this information? a foreign traveller? a refugee? The “Select bibliography” lists 
numerous works in Russian, English, French and German, two in Turkish, but only one item in а 
Soviet Islamic language (Sattarov, М. Islam dim galyglary. In Azer) 

The transliteration of proper names is very haphazard, even bearing in mind the difficulties 
presented by the different Arabic and Cyrillic orthographies. 


McGill University JAN W. WERYHO 
Montreal, Quebec, Canada 


Eastern Armenia in the Last Decades of Persian Rule, 1807-1828. (A Political and Socioeconomic 
Study of the Khanate of Erevan on the Eve of the Russian Conquest) By George A 
Bournoutian. Malibu, CA: Undena Publications, 1982 165 plus xxn pp Appendices, 
Bibliography and Index $34.00, cloth; $29 00, paper. 


This monograph is the somewhat expanded text of Bournoutian's doctoral dissertation. at 
Ч C.L.A in 1976. The author has been able to conduct archival research in Armenian, Farsi and 
Russian, and has used English, French and German documents as well. Ten maps are included to 
illuminate points in the narrative, and the tables provided in the appendix contain rich information 
and statistical data for thc Province of Erevan during the period being studied 

The importance of this research is two-fold. First, Bournoutian has been able to chronicle the 
conditions and style of hfe among a group of Caucasus Armenians in the early years of the 
nineteenth century. His study tells English readers about the systems of land tenure and taxation that 
were in use at that time. He describes the socioeconomic life experienced by town merchants and 
rural villagers His narrative gives the reader information about the role of the Armenian Apostolic 
Church in this period, also explaining how Armenians and other peoples got along 

The second value of this investigation is that it corrects the impression of many scholars that 
Persian rule in the Caucasus was always corrupt and inefficient According to this view, the 
Armenians welcomed the Russian conquest which relieved them of Iranian misrule. As Bournoutian 
demonstrates, however, the fact is that Erevan under the governorship of the last Persian khan, 
Hosein Qoli, was among the best ruled parts of the Empire. In other words, the arrival of the 
Russians was a feature of their colonial expansion and not an intervention to save fellow Christians 
from intolerable Muslim rule 

Even in the early nineteenth century the European powers were involved in the affairs of the 
Caucasus But most of the Armenian population at that time was rural, and therefore isolated from 
western influences, In this book, readers can obtain a good understanding of the Armenian way of 
hfe in Erevan before there had been much modernization or movement to the cities 


University of Connecticut FRANK ANDREWS STONE 
Storrs, Connecticut 


Islam in Foreign Policy. Edited by Adeed Dawisha Cambridge, England Cambridge University 
Press, 1983 x plus 191 pp Index. n.p. 


This volume is a collection of ten papers onginally presented at a Chatham House conference held 
in July 1982 а succinct and well-wntten conclusion Albert Hourani has discerned the two major 
questions which the authors have tried to answer First, to what extent Islam Was molded thegwofld 
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view, the orientations and the specific contents of the foreign policies of the ten states under 
discussion, namely, Iran, Saudi Arabia, Libya, Pakistan, Egypt, Morocco, Iraq, Nigeria, Indonesia, 
and the Soviet Union. Secondly, to what degree the rulers of these states have employed Islamic 
notions or symbols to justify and explain their policies towards the external world. 

The quality of the ten essays is uneven, and some chapters such as the ones on Iran, Morocco and 
Iraq by Ramazanı, Zartman and A. Dawisha respectively are outstanding. Ramazanı shows the 
paramount importance of Khumayni's conception of Islam in foreign policy and his long-range 
objective of establishing an Islamic world order, inspite of the occasional pursuit of pragmatic 
policies such as the settlement of the American hostage crisis Zartman, ш a perceptive essay, has 
lucidly analyzed Moroccan foreign policy and has found out that Islam hardly plays any role because 
“Islam does not always tell us what to do unambiguously, and when it does do so, national interest 
and systemic dynamics tell us better” (р. 109). А Dawisha shows clearly that Islam does not loom 
large in Saddam Husayn's foreign policy. Rather, it is secular Arabism that has been systematically 
employed to justify and explain Iraqi foreign policy Other chapters, for instance, on Libya and 
Egypt by Scarcia Атогеш and Dessouki respectively, leave much to be desired. Scarcia Amoretti 
seems to be unaware that al-Qadhdhafi has become, since the late 19705, increasingly ‘secular’ 
whether domestically or internationally Al-Qadhdhafi's support for the Iranian Revolution has been 
dictated by realpolitik and not by any ideological affinity Similarly Dessouki barely mentions and 
fails to discuss ‘Abd al-Nasir's strong opposition to the Islamic Pact (al-Hilf al-Islami) which had 
been proposed by King Faisal in the mid 1960s 

In conclusion, this book is a valuable study which fills in a gap which exists 1n scholarly works on 
the role of Islam in the foreign policy of states whose population are largely or partly Muslim. 


Georgetown University MARIUS DEEB 
Washington, D.C 


The Islamic Syncretistic Tradition in Bengal. By Asim Roy. Princeton: Princeton University Press, 
1983 xxv plus 310 pp Index np. 


Drawing upon a remarkably diverse body of primary sources 1n a variety of languages, Asim Roy 
analyzes the reasons for the success of Islam in Bengal and describes the social composition of the 
Muslims as of the late nineteenth century His most unique sources, the original writings of Bengali 
Muslims which he discovered in the Manuscript Section of the Dacca University Library, help him 
unravel the appeal of Islam among the Bengals The authors of these texts, whom he designates as 
Muslim "cultural mediators," sought to proselytize among the Hindu and Buddhist peoples of 
Bengal They cited the parallels between Islam and Hinduism so as to deemphasize the foreign 
derivation of the Middle Eastern religion. They noted, for example, that Krisna’s “flight to heaven on 
the wings of the mythical bird, Garuda, is rather similar in details to Muhammad's ascent to heaven 
on the back of the celestial horse, Borak " 

Roy does not perceive such deviations, as described in the writings of the "cultural mediators," as 
corrupt forms of the Islamic message Instead he argues that these texts reflected a creative blending 
of two great religious traditions meant to appeal to a wide audience The adaptation of Islamic tdeas 
to Bengali beliefs reveals the strength of the religion rather than its degeneration. 

The "cultural mediators" were so successful that most of the late nineteenth-century Bengali 
Muslims were descendants of voluntary converts to Islam. Roy presents a convincing case that they 
were not coerced into conversion by the Islamic invaders of Bengal. Jihad was not the typical 
pattern Islam elicited a positive response from the castes discriminated against in Hinduism It 
appealed to the oppressed, and the Muslim converts were principally the underprivileged in Bengal 
They responded to the more hopeful message of Islam as presented by pirs or "spiritual guides” who 
offered them the solace of Sufism with its emphasis on holy men, saints and others helpful to all 
Muslims, not merely the elite. Islam simply overcame Hinduism in gaining the allegiance of many in 
the lower castes in Bengal. 

Roy makes a solid contribution to the study of the transmission and propagation of Islam He 
generally writes well though the nonspecial:st will occasionally be overwhelmed by the mass of detail 
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Roy derives from the writings of “cultural mediators.” Some of the evidence he presents could 
profitably have been relegated to the footnotes. Yet he provides a valuable case study of the positive 
appeal of Islam 1n the traditional and modern eras. 


Case Western Reserve University MORRIS ROSSABI 
Cleveland, Ohio 


NOTES OF THE QUARTER 


Summer Seminar. Agnes Scott College, Decatur, Georgia, U.S.A. was the 
scene of a gathering of Christians and Muslims from July 21 to 27, 1985. They 
had come together to participate 1n a seminar whose theme was “Perspectives оп 
Islam.” An average of thirty-three people attended each session of the intensive 
program of lectures, team presentations, films and discussions. Three organiza- 
tions co-sponsored the event: The Office on Christian-Muslim Relations of the 
National Council of the Churches of Christ in the U.S.A., the Islamic Science 
Foundation of Westchester Country, New York and the Duncan Black 
Macdonald Center of Hartford Seminary. The lecturers and leaders included: 
Adil Al-Aseer of the Washington, D.C. Islamic Center, Willem Bijlefeld of 
Hartford Seminary, Hadia Dajani-Shakeel of the University of Toronto, 
Ontario, Canada, John Esposito of the College of the Holy Cross, Worcester, 
Massachusetts, Byron Haines of the Office on Christian-Muslim Relations, 
Muzammil Siddiqi of the Orange County, California, Islamic Center and 
Marston Speight of the Office on Christian-Muslim Relations. 

Participants in the seminar came from eleven different states in the U.S.A. and 
included clergy, imams, professors, retired people, students, church executives, 
missionaries and lay people. Subjects treated during the week-long program 
were: Studies in the Quran (an unusual opportunity for Christians to receive 
instruction in the Quràn from a Muslim professor), Studies in the Life of 
Muhammad from Original Sources, The Five Pillars of Islam, Islam and 
Politics, The Islamic Cultural Heritage т the Modern World, Islamic Law, The 
Modern Resurgence of Islam, Islam and Christianity in Relationship (Christ and 
Muhammad; Mission and Da’wa), Various Responses to Religious Pluralism, 
Christian-Muslim Dialogue: Its Justification and Its Ultimate End, Unity and 
Diversity in the Islamic World of Today, Muslims and Christians at Prayer. 

By living together for a week the participants developed a close feeling of 
confidence and sharing ш an atmosphere of vital faith. The Arab-American 
Community and the Islamic Society, both of Atlanta, showed their interest in the 
seminar by organizing a reception for the group. Faculty members spoke on the 
radio, appeared on television, and at the First Presbyterian Church of Atlanta 
and the Kiwanis Club. Some participants, both Christian and Muslim, attended 
the Friday service at one of the Atlanta mosques. 
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